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'~ Title. The name of both the book and
its hero, “iyyéh, appears in extra-Biblical
texts as early as 2000 b.c. Its mono-
ﬁnbic English form, Job, derives from

e Vulgate (ie., Latin) version.
Literary Genre. The central core of
the book is poetry, set like a gem with-
in a prologue and an epilogue of epic
prose. Such ABA structures are found
ekewhere in ancient literature. For ex-
ample, Hammurabi placed his laws with-
in a prologue and an epilogue of
poelry. And un Egyptian work, The
Eloguent Peasant, frames the peasant’s
nine semipoetic protests within a prose
pralogue and an epilogue,
~ Along with Proverbs, Ecclesiastes,
and, n a sense, the Song of Solomon,
Job belongs to the Wisdom (hokmd)
genre, a type of writing amply illustrated
in a variety of forms in ancient Near
Eastern literature. Within the canon
of Old Testament Scripture, the dis-
tinctive contribution of the Wisdom
books is that they expound the rele-
warce of the foundational covenant reve-
Jation through Moses to the great is-
sues of man’s life in this world, more
specifically, of man’s life apart from
fiie peculiarly theocratic context of Is-
raelite history. There are many formal
similarities between Job and various ex-
tra-Biblical Wisdom pieces; e.g., dia-
logue style, and motifs like the problem
of suffering and the longing for death.
Nevertheless, in its essential teaching,
Job differs altogether from the non-
Lihlical Wisdom literature because it
epresents the unique message of re-
demptive revelation, the wisdom of God
which makes foolish the wisdom of men.
‘Even in its literary structure, considered
s & whole, it is unique — a masterpiece
universally acclaimed.

Closely related to the literary form
is the question of historicity. Certainly
Job was a historical person (cf. Ezk
14:14,20; Jas 5:11), and his actual ex-
perience was substantially as recorded
in this book. Nevertheless, the magnifi-
et poetry of the several discourses
has compelled general assent to the con-
clusion that the treatment of the account

JOB

INTRODUCTION

here is not literal but free. Moreover,
the semipoetic epic style of the prologue
and epilogue {with their strophic struc-
ture and refrains}, though it does not
require the view that the narrative is
legendary, suggests the possibility of a
free, figurative treatment of some details,

Authorship and Date. Discussions of
the authorship of Job by most modem
critics are complicated by the critics'
doubts as to the unity of the book as we
have it. The evidence is not primarily
external, for though the LXX text of
Job is about one-fifth shorter than the
Masoretic text, its omissions are clearly
secondary. The sections that have been
most widely regarded as additions to
an original basic work are the prologue
and the epilogue, the poem on wisdom
(ch. 28), the Elihu material (chs. 32—
37), and part or all of the Lord’s dis-
courses {chs. 38—41}. Also, chapters 24—
27 are regarded as seriously disarranged.
However, strong defense of the integrity
of our present text is found in the mas-
terly structural unity of the whole and
the rich interrelationships of all the parts.

The question of date has received
every possible answer, which indicates
the diffculty of determining the time
precisely. The date of the writing of
the book is not to be confused with
the date of the history narrated. The
man Job apparently lived in early, pa-
triarchal times. We note, for example,
the longevity of Job, as well as the not
inconsiderable practice of true reli-
gion (attended by special supernatural
revelation) outside the bounds of the
Abrahamic covenant, and the early eco-
nomic and political developments re-
flected in the book. The question regard-
ing the dating of the book, then, is:
How long was the story of the patri-
arch Job transmitted — whether orally
or at least partially in writing — before
the anonymous Israelite writer, under di-
vine inspiration, transformed the tradi-
‘tion into the canonical book of Job.
The majority of negative critics favors
an Exilic or post-Exilie date, their judg-
ment being influenced by the way they
construe the interdependence of Job, Isa-
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JOB

jiah, and Jeremiah—and by their dating
of the pertinent lsaiah pussages. The
most extreme dating (2nd century p.C.)
seems to be decisively contradicted by
fragments of Joban manuscripts included
among the Dead Sea finds, espe-
cially those in the old Hebrew script.
The grandeur and spontaneity of the
book and its deeply empathic re-crea-
tion of the sentiments of men stand-
ing early in the progress of revelation
point to the early pre-Exilic -
riod, before the doctrinal, especiaﬂy,
the eschatological, contribution of the
prophets. Many conservative scholars
have favored a date in Solomon’s time,
that being the great age of Biblical

Wisdom literature (cf., e.g., the sim-
ilarities of Job to Psalms 88 and 89,
which are from the Solomonic age; cf.
I Kgs 4:31).

Theme. Through the medium of the
problem of theodicy, the book of Jab
sounds anew the central religious demand
of the Covenant. 1t calls men to un-
reserved consecration to their sovereign
Lord. And this way of the Covenant,
this consecration to the transcendent, in-
comprehensible Creator, it identifies with
the way of wisdom. Thereby it presents
the Church with its proper testimony to
redemptive revelation before the wisdom
schools of the world,

OUTLINE

1. Desolation: The trial of Job’s wisdom. 1:1-2:10.

A. Job's wisdom described. 1:1-5.

B. Job’s wisdom denied and displayed. 1:6-2:10.

1. The enmity of Satan. 1:6-12.
2. The integrity of Job. 1:13-22.

3. The persistence of Satan., 2:1-6.

4. The patience of Job. 2:7-10.

1I. Complaint: The way of wisdom lost. 2:11-3:26.
A. The coming of the wise men. 2:11-13.

B. The impatience of Job. 3:1-26.

111. Judgment: The way of wisdom darkened and illuminated. 4:1—41:34.

A. The verdicts of men. 4:1-37:24.

1. First cycle of debate. 4:1-14:22.
a. First discourse of Eliphaz, 4:1-5:27.
b. Job's reply to Eliphaz. 6:1-7:21.
c. First discourse of Bildad. 8:1-22,
d. Job's reply to Bildad. 9:1-10:22.
e. First discourse of Zophar. 11:1-20.
f. Job’s reply to Zophar. 12:1—14:22,
2. Second cydle of debate. 15:1—21:34.
a. Second discourse of Eliphaz, 15:1-35.
b. Job’s second reply to Eliphaz, 16:1-17:18.
¢. Second discourse of Bildad. 18:1-21.
d. Job's second reply to Bildad. 19:1-29.
e. Second discourse of Zophar. 20:1-29.
f. Job’s second reply to Zophar. 21:1-34.
3. Third cycle of debate. 22:1-31:40.
a. Third discourse of Eliphaz. 22:1-30.
b. Job’s third reply to Eliphaz. 23:1-24:25,
c. Third discourse of Bildad. 25:1-6.
d. Job’s third reply to Bildad. 26:1-14.
¢. Job's instruction of the silenced friends. 27:1-28:28,
f. Job’s final protest. 29:1-31:40.
4. The ministry of Elihu. 32:1-37:24.

B. The voice of God. 38:1—41:34.

1. The divine challenge. 38:1—-40:2.

2. Job’s submission. 40:3-5.

3. The'divine challenge renewed. 40:6—41:34,
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JOB 1:1-7

IV, Confession: The way of wisdom regained. 42:1-6.

A. Job’s wisdom vindicated. 42:7-9.
B. Job’s wisdom blessed. 42:10-17.

L. Desolation: The Trial of Job’s Wis-
dom. 1:1-2:10.

A Job’s Wisdom Described. 1:1-5.
~ The fear of the Lord, which is the
beginning of wisdom, was the hallmark
of Job. The wellspring of his life and
character was the covenantal religion
of faith in the Christ of promise, “who
of God is made unto us wisdom” (I Cor
1:30; cf. Isa 11:2).

1, Job's homeland, Uz, lay somewhere
1o the east of Canaan, near the borders
of the desert that separates the eastern
and western arms of the Fertile Cres-
cent. It was an area of towns, farms,
and migrating herds. Perfect and up-
nght (AV), does not denote sinless per-
fection (cf. Job’s recognition of his sins;
eg, 7:20; 13:26; 14:16fL.) bLut straight-

fidelity (cf. Gen 17:1,2). There was an
honest harmony between Job’s profes-
sion and his life, quite the opposite of
the hypocrisy of which he was pres-
ently accused by Satan and later by his
friecnds. One that feared God., In the
OT “the fear of the Lord” is the name
for true religion. Job’s piety was the
fruit of a genuine commitment to his
Lord, before whom he walked in rev-
erence, resolutely rejecting what He
proseribed.

23. True wisdom finds expression in
the vigorous prosecution of God's crea-
tion mandates to replenish and subdue
the earth (Gen 1:28). Due to the ab-
normality of history, which results from
the Fall, failure often dogs the efforts
‘even of the godly. But Job’s under-
takings in family, field, and flock had
‘been crowned with the Creator’s bless-
ings (cf. Job's description of this pe-
tiod in ch. 29).

4,5. Mindful of his God in good days
5 in evil, Job faithfully fulfilled his
function as priest within his family. No
mere formalist, Job perceived the root
of sin in the human heart (cf. ch. 31);
and no mere moralist, he recognized, as
- special redemptive revelation had made
clear, that there is no remission of sins

forward integrity, specifically, covenant’

Y. Restoration: The triumph of Job’s wisdom. 42:7-17.

COMMENTARY

without the shedding of sacrificial blood.
Burnt offerings, while symbolic of the
Messianic expiation of sin, were also
a consecration rite. By means of them
Job dedicated the fruits of progress in the
area of culture (cf. 1:2,3) to his Creator,
Thus human culture reached its proper
end in the worship of Cod.

B. Job's Wisdom Denied and Dis-
played. 1:6-2:10.

He who is wise unto salvation is
aware of the demonic dimension of his-
tory, the age-long fury of Satan against
“the seed” of the woman (cf. Gen 3:
15), that is, Christ and His peo-
ple. The Adversary charged that Job's
godly wisdom was not genuine, that his
piety was only a temporary by-prod-
uct of his prosperity. Put to the test,
however, Job bruised Satan under foot by
demonstrating that he was ready to serve
God “for nought.” Since true wisdom,
the fear of God, is a divinely bestowed
redemptive gift, Satan’s charge against
Job was actually a defiant denial of the
wisdom of God, a challenge to the
sovereign efficacy of God’s redemptive
decree to “put enmity” between the elect
and the serpent (Gen 3:15). The primary
purpose of Job’s suffering, unknown to
him, was that he should stand before men
and angels as a trophy of the saving
might of God, an exhibit of that divine
wisdom which is the archetype, source,
and foundation of true human wisdom.

1) The Enmity of Satan. 1:6-12,

6,7. That the reader may discover
the primary purpose of Job's sufferings
and so be in a position to judge ac-
curately where true wisdom lay in the
sequel, the veil is withdrawn from the
invisible angelic world, depicted here
as a royal court with the Sovereign
seated on his throne amid his servants,
The sons of God. This phrase in ancient
polytheistic myths denotes divine beings.
In the Bible it refers either to men {e.g.,
Cen 6:2) or, as here, to celestial crea-
tures. Satan, literally, the Adversary, is
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JOB 1:7-21

among those obliged to render account
before the heavenly throne, That, as well
as the fact that Satan cannot tempt Job
without permission, advertises his abso-
lute subordination, along with all other
creatures visible and invisible, to the
God whom Job feared.

8-10. God glovifies himself by point-
ing to Job as a creation of his redemp-
tive grace. There is none like him in
the earth (v. 8b). This divine endorse-
ment goes even beyond the description
in verse 1. But though the hostile ac-
cuser can find nothing in Job’s outward
life to condeinn {contrast the situation
in Zech 3), he insinuates that the pa-
triarch’s apparent devotion is that of
calculated self-interest. He is saying, in
effect, “Job is a deceiver like me, his
true father, the devil” Satan sought
to pluck Job out of God’s hand, and so
he disputed the Lord’s claim that Job
had been made His son by redemptive
grace. The devil hints that, in failing
to vecognize the fraudulence of Job’s
piety, God is naive. For who, having
been given a world all his own with
a fence around it, would not keep up
the necessary appearances of loyalty to
the giver? The satanic assault on the
mtegrity of Job is thus ultimately an
assault on the integrity of Cod: God has
bribed the profane Job to act pious.
The opportunity given to Job by his
trial, therefore, is not so much to vin-
dicate himself as to justify God.

11,12, In the temptation in Eden,
Satan disparaged God to man; here he
disparages man to God. But he used the
same subtle technigque in both instances.
He began with an insinuating question,
then moved boldly on to outspoken con-
tradiction of the divine word., Remove
Job's prosperity, he says, and the piety
that rests on it will collapse. God ac-
cepts the challenge. Indeed, by direct-
ing Satan’s attention to Joh, in his un-

fathomable wisdom, he invites the
challenge.
That the heavenly scene and the

transactions of the heavenly cowmt are
not disclosed to Joh is in keeping with
the fact that this book is not intended
primarily to answer the question, Why
do the righteous suffer? Rather, the book
represents absolute consecration of self
to man’s faithful Creator-Saviowr as true
wisdom. A man must continue to fear
God even when his world flies apart
and life strands him, like Job, in stunned
bewilderment on the refuse heap.
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2) The Integrity of Job, 1:13-22.
13-19. How unequal the contest
seems! Preternatural knowledge and
power — with "the element of surprise
in its favor —arrayed against a mor-

tall David and Goliath, in compar-
son, were equally matched. Yet Fob‘s
steadfast righteousness, like David’s

heroism, was only the visible index of
the power of divine redemnption working
in and through the servant of God. The
strategy of God, like that of Elijah on
Carmel, was to make it impossible for
Satan to foist on the witnesses a natural-
istic explanation of the wonder He was
about to perform. The overwhelming ad-
vantage God allowed Satan became, i
the sequel, the measure of the devils
ignominy and of God’s praise.

There was a day (v. 13b). Possibly
the banquet weeks were special oo
casional celebrations; but if there was
a continuous succession of weekly rounds
of feasting, this was the day when Job
had offered burnt offerings. His piely
and desolation being thus set side by side,
his desolation seems the more unaccount:
able. Certainly the repetition of the pic
ture of Job’s happy family life as the
prelude to the record of the strokes
that obliterated it serves to set the joy-
ous prosperity and the sudden desolation
in sharpest contrast. The Sabeans (v
15). Arab Bedouins. The fire of God
(v. 16h}. Possibly lightning. The Chal-
deans (v. 17) of this early period, unlike
the later empire-builders, were nomadie
marauders. The great wind (v. 19k
Apparently a desert whirlwind, like that
from which God later addressed Job.
Note how the unsparing assaults of men
on the accumulated fruit of Job’s lifetini
alternate with the assaults of nature, The
messengers were spared only to convey
the evil tidings, in overwhelmingly el
succession, to their bereaved master.

20-22, And worshipped (v, 20b). Be
hold, the wise man! Not wise becaus
he comprehended the mystery of hit
sufferings, but because, not compre
hending, he feared God still. Naked s
I return thither (v. 21b), ie, :

~a

the dust (to which Job perhaps pointed}
Cf. Gen 3:19. Blessed be the name of
the Lord (v. 21 ¢). The remarkable thing
is that Joh, recognizing that he could
not resist the sovereign God, not merly
maintained his  spiritual  composur
but even found in adversity occasion {d
praise. Perhaps in measuring the gred



ness of his loss, Job took stock of the
abundance which had all the while been
irusted to his stewardship. Moreover,
this hour of desolation was a moment of
truth for him. Stripped naked of the
in% of this world, Job was unusually
sensible of God’s confronting presence.
Deep was constrained to cry out unto
deep. And how can the adoring redeemed
heart respond in the presence of God but
with doxology: “Whom have 1 in heaven
but thee? and there is none upon earth
that I desire beside thee” (Ps 73:25)
an prophesied: “He will curse thee”
{Job 1:11). But Job blessed God his
: In the Hebrew there is a play

with the meaning of cursing, and Job
with the meaning of blessing.

3) The Persistence of Satan. 2:1-6.
1. Summoned again before the
one of the heavenly court to render
‘aecount, Satan volunteers no report on
s temptation of Job. God, however, to
magnify His nane, declares openly the
fact of the tried and true integrity of
‘His servant. Without cause (v. 3¢). This
‘represents the same Hebrew word as
the “for nought” of Satan’s question (l:
9). God echoes the term to give the
to Satan’s insinuation. It is now
vious that Job does serve Cod for
‘nought and, therefore, it was for nought
that Satan had accused him.

48, Skin for skin (v. 4b}. A cynical
‘parody of the reverent praise with which
Job had responded to his desolation (1:
91). Satan insinuates that even Job's
dixology, born in the anguish of be-
reavement, was the calculated response
of a shrewd bargainer. Though disap-
‘pointed that God had not given him
anything o keep, Job concealed his bitter-
ness over his losses out of profane con-
"cern for his physical well-being: all that
"a man hath will he give for his life (v.
“4b). Satan implies that Job, by his dox-
Jology had only feigned love for God as
‘the exorbitant but necessary fee for
health insurance. Touch his bone and
his flesh (v. 5b). If God will let Satan
touch not merely Job’s possessions but
also his person, so that there will be
no profit left in “the religious deal,”
Job will weigh back curse for curse.
Thus again Satan proceeds from the de-
preciation of Job's past piety to a pre-
diction that he will prove to be profane.
'S0 once again God permits the mystery

JOB 1:22-2:10

of affliction to engulf His servant.

4) The Patience of Job, 2:7-10.

7,8. Sore boils (v. Tb). Modern medi-
cal opinion is not unanimous in its diag-
nosis of Job's disease, but according
to the ﬁaroﬁnosis in Job’s day, it was
apparently hopeless. The horrible symp-
toms included inflaimed eruptions accom-
panied by intense itching (2:7,8}, mag-
gots in uleers (7:5), erosion of the
bones (30:17), blackening and falling
off of skin (30:30), and terrifying night-
mares {7:14), though some of these
may possibly be attributed to the pro-
longed exposure that followed the onset
of the disease. Job's whole body, it
seems, was rapidly smitten with the
loathsome, painful symptoms. Though
Satan had been obliged to spare his
victim's life, the sufferer probably
thonght his death was imminent. Among
the ashes (v. 8b). The incurable disease
was such as to reduce this former prince
of eastern patriarchs, reverenced above
all others by his fellows, to an outcast
from human society. Once renowned as
the salt of the earth, he was driven out
as its offscouring. His dwelling was in
the utter desolation of what was prob-
ably the town dunghill.

§,10. The narrative reminds us re-
peatedly of the temptation in Eden (Gen
3). Job's wife plays a role remarkably
like that of Eve, Each woman suc-
cumbed to the tempter and became his
instrument for the undoing of her hus-
band. Satan had spared Job's wife—as
he had spared the four messengers—for
his further use in his war on ]o%’s soul.
Curse God, and die (v. 9b). The blas-
phemous apostasy to which she urged
the sufferer was precisely what Satan
had prophesied of Job. Her evil counsel
brought this phase of Job’s torment to
its fiercest pitch and elicited his sec-
ond decisive response. As one of the
foolish women (v. 10a). The charitable
restraint of Job’s reply testifies as con-
vincingly as his doxologies to the gen-
uineness of his piety. He did not call
his wife a fool, but he charged her
with speaking, in her frenzied despair,
like one of that company in whose
counsel she would not ordinarily walk.
The folly of her behavior brings into
sharper relief the wisdom of Job’s godly
patience. In the Bible, “wisdom” is a
religious virtue, and the “foolishness”
Job refers to is not lack of intellectual
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JOB 2:10-3:2

keenness but surly lawlessness and god-
lessness (cf. Ps 14:1}. Shall we not re-
ceive evil? flOb) The verb means fo
receive meekly, patiently. 1t is used in an
ancient Canaanite proverb: “If ants are
smitten, they do not receive (it pas-
sively) but they bite the hand of the
man who smites them” (Amarna Let-
ters, 232:18), In all this did not Joh
sin with his lips (v. 10e¢). He did not
utter curses against God, as Satan had
hopefully prophesied. There is certainly
no vejled suggestion that Job had cursed
God in his heart. Job’s wisdom proved
sound; he truly served God for nought
but for God Himself.

Satan seduced Adam even while
Adam was standing in the integrity of
his creation righteousness. From this it
might have appeared that Satan could
trip up the depraved sons of Adam
at will and trample upon them, But
herein lies a great wonder of redemp-
tive grace: sinner Job stands triumphant
where righteous Adam tragically fell!
Thus, for the confounding of Satan and
the reassurance of the saints, the Lord
gave clear proof that a righteousness
more enduring than that of Adam was
being provided through the second
Adam. This triumph of Job’s patience
over the Adversary's malice provided
a seal, especially for the ages before
the Incarnation, of God’s promise that
He would bestow on the faithful the
gift of eternal salvation through the
Christ to eomne.

II. Complaint: The Way of Wisdom
Lost, 2:11-3:26.

A. The Coming of the Wise Men.
2:11-13.

The trial of Job's wisdom was by no
means over. A new phase of it now
began with the aggravation of Job’s evil
state by spiritual torment. Though Satan
does not appear again, he was none the
less still present, subtly using Job's well-
intentioned comforters as his unwitting
accomplices, with more apparent suc-
cess than had marked his efforts hitherto.

11, After the second crisis of tempta-
tion and before the arrival of the friends,
therz was an interval of some months
(7:3), during which Job's spirit was
stretched taut by the unrelenting distress
in his flesh and the ravages of the foul
disease which disﬁgureci; him beyond
recognition (see chs. 19;30). Job’s three
friends. The cherished companions and
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counsellors of “the greatest of all the
men of the east” must have been princes
of their people and sages of renown. Te-
man in Edom was proverbial for wisdom
(Jer 49:7). The Shuhite tribe {cf. Gen
25:2,6) and doubtless Naamah, were
located in the east country, land of wise
men {cf. 1 Kgs 4:30).

12,13, Though the friends were aware
of Job's calamities, they were unprepared
for what they found. Their stunned,
week-long silence was like a mourning
for the dead (cf. Gen 50:10; 1 Sam 31:
13). Sincere as was their sympathy, their
mute presence evidently afforded little
comfort. To judge from their subsequent
interpretation of Job's wretchedness,
their mission of consolation would have
misfired even sooner had they spoken.
Still; it does seem regrettable that the
prolonged silence had to be broken by
the ery of the distraught sufferer rather
than by a healing word of comfort from
a friend.

B. The Impatience of Job. 3:1-28.

Between the heights of spiritual se-
renity in the prologue and in the epilogue
stretches the abyss of Job's spiritual
agony. The descent into and ascent pul
of that abyss are marked by sudden,
dramatic changes of spiritual temper.
These are described in brief transitional
passages (i.e., chs, 3; 42:1-6). The first
of these portrays Job's startlingly abrupt
plunge from patience to deep despond-
ency.

1. Cursed his day. What turned Job's
submissive doxologies into unrestrained
imprecations? Had his spiritual resistance
been worn away by the endless diys
and nights of physical distress? Or did
the sight of the distingnished companions
of his former prosperity recall tos viv:
idly the vanished honor and happines:
of the past? Or was it that the faces
of his friends, aghast with unutterable
pity, mirrored too faithfully the ugliness
of his present? 1s not the clue to be
found in the friends’ identity as “wise
men”? The brooding presence of these
philosophical interpreters of life could nat
fail to start Job philosophizing about his
tragic experience. But the more intently
he sought an explanation for it, the moms
anxiously aware he became of the wall®
of mysiery encompassing him. Seeking
the Why, he soon had lost the Way
Obsessed by the dread that God had
abandoned him, he cursed his forsakes




existence. Neither at this point nor later
did [loh fulfill Satan’s prediction that he
would renounce God with a curse. By
‘aursing his own existence, however,
Job, in effect, ventured to dispute with
the Sovereign who decreed it. Whatso-
ever is not of faith is sin; hence, the
need of Job's repentance (cf. 42:1-6)
ai the way to renewed peace with God.

3-10. Job's inescapable present misery
gbliterates the meniory of his former
joyful years as he laments that he was
ever born, Let the Almighty not call his
hirthday into the light (v. 4), but let
darkness and the shadow of death claim
it for their own (v. 3a, ASV). Would
that the night of his conception were
blotted out of the calendar of tine (v.
6), that Jeviathan (v. 8b, ASV; a mytho-
logical symbol of the foe of cosmic
order) would swallow it into chaos.

11-19, Why? Explosive imprecation
ields to piteous lamentation. Why, since
ge was conceived and born, was he at least
not an abortion or stillborn (vv. 11,16)?
Even confinement in the dark grave—
not yet illumined by the resurrection glory

Christ—seemed a far better state of
euistence. There Job, outcast and a by-
word of base men and fools, would
share a common lot with kings and
rinces (vv. 14,15); there all those af-
&nled by “the wicked” and taskmasters
find relief from human troublers (vv.
17-19).

20-26. Why, not having been stillborn
but rather welcomed alive and nourished
(v. 12), must his wretched life continue?
as the complaint draws to a close, Job
finally voices his basic problem: Why
toes Cod give the light of life to a
man whose way is hid, and whom God
hath hedged in? (v. 23; cf. v. 20) The
word Satan had used to describe Job
‘@5 hedged about on cvery side by the
favor of God (1:10), Job now uses for
himself as one hemmed in by God with
‘darkness and disfavor.

IlI. Judgment: The Way of Wisdom
Darkened and Illuminated. 4:1—
41:34.

A Verdicts of Men. 4:1-37;24,

Because the dialogue of Job and his
friends attaches to Job’s complaint rather
than directly to his calamities, the friends’
mission assumes less the air of pastoral
eonsolation than  of judicial  disci-
pline, and this becomes increasingly so
with each successive cycle of speeches,

JOB 3:2-4:5

(For the cyclic structure of the dialogue,
see the Qutline above) The friends sit
as a council of elders to pass judgment
on the clamorous offender. The weigh-
ing of Job’s guilt involves discussion of
broader aspects of the problem of the-
odicy, but always with Job’s particular
case and condemnation in view, Hence,
for Job the debate is not a detached,
academic study of suffering in general,
but a new, more painful phase of his
sufferings. The friends are beguiled by
their adherence to traditional theory into
aiding and abetting Satan in his hostility
to God, and darkening the way of
wisdom for God’s servant, Job. But the
debate serves to silence this wisdom of
the world and so prepares for the presen-
tation of the covenantal approach to
wisdon, which follows in the discourses
of Elihu and the Lord. Again, in Job's
appeal from the verdicts of men to the
highest court, expressed in his passionate
longing to plead Eis case before the Lord,
the debate reaches out to the visible
manifestation of God,

1) First Cycle of Debate, 4:1—14:22.

a) First Discourse of Eliphaz. 4:1—
5:27,

4:1. As the eldest, apparently, of the
friends (ef. 15:10) and thus the pos-
sessor of the most seasoned wisdom,
Eliphaz is accorded the dignity of pre-
cedence in each series of speeches (cf.
42:7). He sets the direction for the
counsel of the friends by presenting his
theory of sin and suffering and applying
it to Job’s case. The fundamental, but
false, assumption of Eliphaz is that right-
eousness invariably brings weal and
wickedness woe, that there is a direct
ratio between sin and suffering. He ad-
dresses himself first to Job’s despond-
ency (4:2-11), then to his impatience
(4:12—5:7), and finally counsels him to
repent (5:8-27),

2-11, Who can withheld himself from
speaking? (v. 2b) For seven days the wise
men had looked on Job's calamities with-
out offering a word of consolation. When
Job complained, however, the comforters
could not restrain reproof for a moment.
Thus for the whole course of the debate
their sights were fixed on Job’s temporary
lapse into impatience, while his earlier
prolonged display of patience quite dis-
appeared from their perspective. They
reproach Job as though he had given
up at the first taste of adversity: it
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JOB 4:5-5:2

toucheth thee, and thou art thrown into
alarm (v, 5b).

Even as I have seen (v. 8a; cf. 5:3}.
The authority for Eliphaz’ theory is ex-
perience. He accepts the traditional view
of Eastern sages because his observa-
tions of life seem to bear it out. His
statistics show, for example, that ex-
treme calamity follows extreme wicked-
ness (vv. 8-11). Only arrogant sinners
who make a lifework of sowing sin reap
a harvest of death amid calamities. They
perish like herbage scorched by the with-
ering blast of desert wind (v. 9}, or like
a den of roaring lions dispersed by a sud-
den blow (vv., 10,11). His observation
also has confirmed the converse: Who
ever perished, being innoeent? (v, 7a)
Though the righteous experience a meas-
ure of suffering, they are never cut off
under affliction. From such observations
Eliphaz deduces his law of sin and suf-
fering, and he assumes that it must
uniformly and universally govern hu-
man  bistory. Unfortunately, Eliphaz’
method of constructing the doctrine of
providence is unreliable, For true the-
ology rests on the authority of divine
revelation, not on limited human obser-
vation and fallible speculation. Unfor-
tunately, too, as Job points out later,
even Eliphaz’ observations and statistics
are inaccurate (cf. 21:17H.).

Vain doctrine can offer only vain
comfort. Is not thy fear of God thy con-
fidenee, And the integrity of thy ways
thy hope? (4:6, ASV) Eliphaz does not
question Job's essential righteousness.
Therefore, thinking to arouse him from
his despondency, he assures him that
because he is a pious man, he will not
perish. But this favorable evaluation of
one laid low by disasters is inconsistent
with Eliphaz’ own theory. To be con-
sistent he must regard Job as the basest
son of Belial. For the patriarch’s agony
is se great that he passionately covets
that death from which Eliphaz, declar-
ing it the worst calamity that could be-
fall the ungodiy, has pronounced him
immune. Later, when Eliphaz has
worked out his position more consist-
ently, he charges Job with hypocrisy
and criminality. In this first speech,
however, unappreciative of the excep-
tional severity of Job’s sufferings, he
classifies Job with the generality of mod-
erately sinning, moderately suflering
righteous men, and is only astonished
that he complains so immoderately.

4;12—5:7. Job had called in question

the wisdom of God’s providence. Eliphaz
counters with the argument that fallen
men, whether godly or ungodly, are de-
ficient in wisdom and justice and, there-
fore, incompetent to criticize Providence
(4:12-21). They are, moreover, justly
subject to all the woes attending mortal:
ity (5:1-7).

4:12-21, Now a word was brought to
me stealthily, my ear received the whis-
per of it (v. 12, RSV). As a supplemen-
tary source of his knowledge, Eliphaz
refers impressively to a special revela-
tion vouchsafed to him in a hair-raising
(v. 15) night vision. His account of the
mysterious appearance and voice {w
15,16) serves to cast a prophetic mantle
about him. (For similar features in theoph-
anies witnessed by Abrabam, Moses,
and Elijab, see Gen 15:12; Num 12:§;
1 Kgs 19:12,) The content of the al-
leged revelation is presented in Job &
17-21. Shall mortal man be just before
God? Shall a man be pure before his
Maker? (v. 17, ASV marg,; ct. RSY)
The AV and ASV translation is also gram-
matically possible and would provide as
suitable a rebuke for the challenge to
God’s government implicit in Job's com-
plaint. 1f by comparison with God's wis-
dom, even the wisdom of angels is
imperfect (v. 18), certainly man wha
lives and dies without wisdom (v, 21b,
ASV) is not gualified to sit in judg
ment over God's ways. Analyzing mans
inferiority to angels in terms of his
mortality, Eliphaz echoes the divine
verdict against man’s body of dust (v
19; of. Gen 3:19). In comparison with
angelic life, human life, like that of the
moth (Job 4:19,20), is ﬂeetinfg. Man's
death is like the collapse of a tent
when its cord is loosed (v. 21, ASV).

5:1.7. If Eliphaz had applied to him.
self the message of the Lord’s tran
scendent wisdom and man’s lack there
of sent him in the night vision, he
would not have volunteered so dogmatie
an explanation of God’s dealings with
Job. Affliction cometh not forth from
the dust . . . but man is born wnlp
trouble (vv. 6a, Ta, ASV; cf 48)
Though a servant of God, he insists,
Job is still a fallen mortal. His troubles,
therefore, did not spring out of the
ground like a magical harvest, never
sown; they are the thorny fruits of his
sins. Hence, neither men nor angels can
listen sympathetically to his ery (v. 1),
Vexation killeth the foolish man (v. 23,
ASV). To display resentment agains
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God's providence is worse than futile;
it invites affliction unto death. I have
seen the foolish (v. 3a). Again Eliphaz’
authority is experience. His thoughtless
sketch of the cursing of the house, field,
and children of the churlish fool (vv.
3-5}, reminiscent as it was of Job's re-
cent losses, might well have made Job
wonder whether Eliphaz judged him to
be such a fool. ‘

8-27. Eliphaz urges the murmuring
victim to submit trustfully to God. The
core concept of his exhortation is the
beatitude of the chastened man gv.
17). He describes the goodness of God’s
marvelous ways (vv. 8-16}, prophesies
of the happiness that will follow upon
repentance  {vv. 18-26), and adds a
confident guarantee of the wisdom he
has offered (v. 27).

8-16. But as for me, I would seek
unto Cod {v, 8, ASV). The unscarred

has no doubt how he would act
if tempted like Job. His advice is clearly
sound; his account of the goodness of
Cod’s providence and His special in-
terest in the mourning poor is excel-
lent (see Paul's quotation of v. 13 in
[ Cor 3:19). But his misinterpretation
of Job's extraordinary sufferings and his
uncharitable attitude indispose Job to
profit from this exhortation.

I7. Happy is the man whom God
correcteth, Eliphaz recognizes the dis-
tinction between chastisement and pun-
ishment, and he appreciates the ultimate
benefits of God’s fatherly chastening.
However, his views of the relation of
sin and suffering leave no room for other
purposes, such as trial and testimony,
in suffering of the righteous. {For

comments on this theme see
33:31-33.)

1828, Crops and flocks restored {wvv.
23.24; ASV, shalt miss nothing rather
than AV shalt not sin), numerous off-

ing (v. 25), and long life (v. 26)—
these are indeed to be Job’s happy por-
tion. Eliphaz spoke more truth than he
ealized, too, in predieting deliverance
from the scourge of the tongue (v, 21a), as
the reader, aware of Satan’s slanders and
the friends’ misjudgments, well knows.
The skill of the author is evident in this
‘early anticipation of the actual outcome,
resented as it is in the form of a

cast based on such profound mis-
understanding. For Elipbaz was mistaken
in assuming that renewed prosperity al-
ways follows repentance. Suffering is not
sent m exact proportion to sin in this

JOB 5:3—6:4

life, and neither is prosperity granted in
proportion to piety. All depends on God’s
good pleasure.

b} Job’s Reply to Eliphaz. 6:1-7:21.

The presence of the philosophers had
set Job to speculating about his fate,
and that led to his questioning God’s
wisdom (ch, 3). The pronouncements
of Eliphaz concerning the relation of
sin to suffering had introduced a theme
that was to lead Job to question the jus-.
tice of God; for ('{’Ob knew that his own
extraordinary sufferings could not be
accounted for on the ground of extra-
ordinary sins. In this fvst reply, how-
ever, the patrviarch does not engage in
theological discussion about God’s jus-
tice, but vents again his inner ferment,
the consequence of his sense of estrange-
ment from the God who afHicted him.
That had been the undercurrent of Job's
original complaint, and the efforts of
Eliphaz had only aggravated it. The
present speech is, therefore, a continua-
tion of the complaint, with certain new
overtones. Beginning on the defensive,
Job justifies his original outburst (6:
1-13). Then, taking the offensive, he
reproves his friends for their pitiless
attitude (6:14-30). Finally, turning from
his friends to God, he renews his lament
(7:1-21).

6:1-13. As the plural forms indicate,
this chapter is addressed to all the
friends, For they all concurred in the
views of Eliphaz, and by glance and
gesture had no doubt signified the
“Amen” which would presently become
vocal in their own speeches. Oh that my
vexation were but weighed (v. 2a,
A8V}, Job ignores Eliphaz’ insinuations
as to the cause of his desolation, and
defends the vexation expressed in his
complaint. To Eliphaz the complaint had
sounded ominous (5:2). But, says Job,
if the rash (v. 6:3b, ASV) words
wrenched from his lips by anguish were
placed in the scales, they would easily
be overbalanced by his calamities, which
were heavier than the sand of the sea.
The arrows of the Almighty . ., the terrors
of God (v. 4). An aloofness, an almost
sullen resentment, had been betrayed
in Job's complaint by his reluctance
to mention God even as the author
of his sufferings. The vigorously theistic
interpretation of Eliphaz did at least
prompt a wholesome change in this
regard. Job now frankly expresses his
feeling that God is confronting him like
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JOB 6:5-8:1

an enemy, marshaling hosts of terrors
against him. In further defense of his
complaint, Job observes that even animals
do not complain without reason (v. 5).
And it is only natural for a man to reject
insipid, loathsome food (vv. 6,7). Then,
recalling Eliphaz’ description of the death
of frail mortals (4:19-21), Job declares
that death is precisely what he longs for
{(vv. 8,9). I would even exult in pain un-
sparing (v. 10b, RSV). Even if he should
die the kind of death Eliphaz says is
reserved for the ungodly, it would be
welcome. Nor would it, in his case, be
the death of the ungodly; for contrary
to the insinuations of Eliphaz, he had
not denied the words of the Holy One
(v. 10c, ASV). What is my end, that I
should be patient? (v. 11b, RSV) Job’s
resources for endurance were spent. In
spite of Eliphaz’ fair predictions, the fu-
ture in this world was hopeless.

14-30. Eliphaz has attacked Job's com-
plaint; Job now attacks Eliphaz' “con-
solation.” My brethren have dealt deceit-
fully as a brook (v. 15a). He has not
begged favors, such as a pgreat ransom
{(vv. 22,23)—onlv the pity a man nat-
urally expects from friends. Yet he hag
been as bitterly disappointed in his “com-
forters” as a thirsty desert caravan when
it reaches the eagerly anticipated wady—
sometimes a rushing, dark torrent—and
finds not even a trickle among the rocks
(vv. 15-21). Ye see a terror, and are
afraid (v. 21b, ASV). . . . And make
merchandise of your friend (v. 27h,
ASV). Their pitiless procedure, says
Job, is dictated by fear that terrors like
his may be visited upon them. If they
should show him sympathy, God might
misinterpret their concern as criticism of
His providence, and He might plague
them similarly. To buy God’s partiality
for themselves, they insinuate that Job
must have sinned in proportion to his
sufferings. As evidence they point to the
rebellious tone of his complaint. But his
desperate words uttered under extreme
provocation give no proof of his normal
attitude and conduct (v. 26). Return, I
pray you (v. 29a; ie., “Stop begging
the theological question by assuming my
guilt, for 1 am righteous” (v. 30).

7:1-21, In the midst of his replies Job
repeatedly turns from his friends and
addresses himself to God. The structure
of the patriarch’s individual speeches
thus reflects the over-all course of his
inner struggle as, disappointed by earthly
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friends, he is compelled to look anew to
his heavenly Friend and divine Redeemer
for understanding,

1-16. Like the days of an hircling (v
I). Human existence, and Job’s life in
particular, is like a soldier's hard cam-
paign or a field laborer’s weary grind.
It is u succession of days of panting for
the cool of evening, and restless nights
of longing for the morning, a round of
misery and hopelessness  (vv.  1-6).
Thine eyes shall be upon me, but I shall
not be (v. 8b, ASV). Reverting to the
theme of human mortality introduced by
Eliphaz, Job builds upon it his renewed
complaint. He introduces {vv. 7-10} and
concludes (v. 21b) his appeal for relief
{vv, 11-21a) with the pathetic prospect
of the Deity looking for his faithful serv-
ant too late to show him overdue pity.
Am I the sea, or a sea-monster? (v. 12a,
RSV) To judge from the incessant sur-
veillance kept over him, Job says, one
would think he was the chaos-monster
(a mythological figure, cf. 3:8) threaten-
ing the stability of the universe,

17-21. What is man (v, 17a). An
ironic twist is given to Ps 8:4 (cf. Ps
144:3). The contrast between divine
transcendence aud human finitude i
exploited to minimize the significance of
human action. If 1 have sinned, what do
I unto thee (v. 20a, ASV). Actually, of
course, God’s transcendence magnifies
the serionsness of sin; it is the founda-
tion of the meaningfulness of human
experience and of all that is. Moreover,
this struggle of Job was particularly sig-
nificant because it had been made the
test case for this very truth of the
transcendent authority and control of
God over history. In Job's temptation the
stability of the universe was under at-
tack—as the “sons of God” could have
told Job—Dby the real “dragon™ {<f. Rey
20:2} of whom the mythical sea men-
ster was a paganized version. The angels
saww the world trembling with every
tremor of Job's spirit, For if the re
demptive power of God could not pre-
serve Job in the fear of God, not only
Job but the world was lost to satanic
chaos,

¢} First Discourse of Bildad, 8:1-22,

Bildad proves to be as insensible a
Eliphaz regarding Job’s wretchedness
He spurns the sufferer’s defense of his
complaint, ignores his criticism of the
unsympathetic approach of the friends,
and proceeds to give Job more of Elk




phaz’ counsel in the name of divine
justice {vv. 2-7) and venerable tradition
{vv. 8-19). Then he awkwardly appends
a brief word of cheer {vv. 20-22).
- 2.7. How long (v. 2a). Here is no
appreciation of the months of patience;
only indignation over a few minutes’ im-
putience! Doth God pervert justice? (v.
Ja, ASV) Of course God was not un-
just to Job. But behind Bildad’s rhetori-
gl question lay the judgment that Job
was reaping a harvest of sin. This issue
of God’s justice, though doubtless in-
volved in Job's complaint, had not pre-
viously been foremost in his thoughts,
The patriarch had contemplated his des-
tiny more from the metaphysical perspec-
tive of divine transcendence and human
finitude, By focusing attention on the
judicial aspect, the comforters succeeded
only in intensifying their friend’s temp-
fation. Job’s theodicy was as inadequate
as theirs. Reason therefore told him that
Cod must be deeply grieved with him.
But his conscience refused to acknow]-
edge transgression commensurate with
his suffering. Where then was justice?
Where was the good God he had known?
He has delivered them into the power
of their transgression (v. 4b, RSV). An
sstonishingly heartless but thoroughly
wnsistent application of the friends’
thesis! Though the form is conditional,
the intent is declarative, If thou wouldest
seek unto God (v. 5a). Since Job's
Jafflictions have not yet proved fatal,.as
his children’s did, he may entertain hope
that he is not, like them, reprobate and
that his repentance will be followed by
a restoration of blessing surpassing his
former prosperity (v. 7; cf. 42:12).
§8-19. Enquire . . . of the former age
{v. 8), Aware of the limitations of the
individual mortal (v. 9), Bildad would
hialster the authority of personal observa-
tion with traditional lore {vv. 8,10},
Between Bildad and Eliphaz there is no
‘essential difference. Each builds on sand
—on speculations drawn from the sub-
fectivity of his own consciousness and
the relativity of the changing world—
rather than on the granite disclosures
of the omniscient Creator. Bildad re-
roduces the proverbial wisdom of the
thers, couched in similes drawn mostly
the lush growth of swamp and
rden (vv. 11-19). So are the paths
of all that forget God (v. 13a)}. All the
similes teach one lesson: the happiness
of the wicked is fragile, perishable, If
appearances sometimes seem to con-

JOB 8:1-9:9

tradict the traditional theory that suf-
fering is the wages of sin, it is never
for long. But why does Bildad allow
a warning designed for the ungodly to
dominate his counsel to Job?

20-22, The peroration states the ap-
plication of Bildad’s doctrine to the
perfect and to evildoers (v. 20, ASV).
The speaker offers some encouragement
for Job, but it is brief and perfunctory
{vv. 21,22). Though the sufferer finds
himself here in the eategory of the
“perfect,” he cannot forget Bildad's
earlier If (v. 6).

d) Job's Reply to Bildad. 9:1-10:22,

Following tEe general pattern of his
revious reply, Job addresses himself
rst to the friends (9:1-24), then more
or less directly to God (9:25-10:29),
He opens his rebuttal of Bildad with
surcastic endorsement of his friend’s
opening (and fundamental) theme (9:
2; of. 8:3) and closes with vehement
contradiction of Bildad's closing (and
dominant} contention (9:22-24; cf. 8:
20-22), Then Job resumes his complaint
to God in the mood of reckless defiance
to which the counsel of the friends has
goaded him. In this speech he plunges
into the darkest depth of his imagined
alienation from God. Though he ap-
proaches blasphemy in his frenzy, IE
does not tnm from God with a curse but
wrestles on in prayer. For Satan cannot
pluck him from his Father's hand,

9:1-24. Of a truth T know that it is so
{v. 2a, ASV). See comments on §:3.
The judicial aspect of the situation now
looms large to Job. God appears to him
a4 prosecuting judge. But how can man
be just with God? (v. 2b, ASV) Though
this question is similar in form to Eli-
phaz’ revelation (4:17), its meaning is
different. Job is not saying that man,
being a fallen mortal, cannot stand in
his own integrity before God. He is
saying (as the following verses show)
that no matter what the righteousness
of a man’s cause, he is too puny and
ignorant to defend it successfully in court
before the overwhelming wisdom and
power of God. The thought of God's
transcendence had led Job to ask why
God should bother to afflict a frail man.
Now the same thought provokes the
question, Why should a frail man bother
to contend against God? This question
exposes Job's loss of the sense of God's
loving-kindness. The Almighty seems to
confront him like a giant adversary.

o
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JOB 9:10—10:13

Which doeth great things past finding
out (v. 10a). Again Job gives a new
application to a quotation from Eliphaz
(cf. 5:9) by way of answering Bildad.
Eliphaz spoke these words as a ground
for Job’s committing his cause to Ged
{5:8) and illustrated with gracious works
of providence (5:10-16). Job repeats
them to show how futile it is for him
to plead his cause before God. And
he illustrates with more ominous ex-
amples of the sheer omnipotence of
God’s cosmic rule (vv. 3-13}. In the
final illustration Job apparently adopts
again the imagery of current mythology,
the helpers of Rahab {v. 13b, ASV), to
depict God’s rule over the sea (cf. 26:
12). He cannot answer him one of a
thousand. . . . Though I were righteous,
yet would 1 not answer, but 1 would
make supplication to my judge (vv. 3b,
13). This strikingly anticipates the sub-
sequent theophuny (38:3f.) and Job's
response (40:3-5). Yet the preview is
again subtly veiled in misunderstanding,.
For the reality which will prove to be
the prelude to joy vegained, here seems
to Job a dismal eventuality. I am per-
fect (v. 21a, ASV). This section termi-
nates in a crescendo of invective, fob's
exclamations becoming almost incoher-
ently staceato, In utter despair of ever
establishing his integrity before the ir-
resistible God, who seems bent on break-
ing him without cause (v. 17b; of. 2:3),
Job nevertheless defiantly affirms his up-
rightness, He destroyeth the perfect and
the wicked (v. 22b). The assertion of
the friends that only the wicked are
carried away violently needs correction;
Job, however, fails to discern the love
of God in the death of the righteous.
He will laugh at the trial of the innocent
{v. 23b), just as, sitting unassailable in
the heavens, he will “have in derision”
(Ps 2:4, the same word as is here trans-
lated laugh) the rebels raging against
his throne. The friends had condemned
Job that God might be righteous—ac-
cording to their standard. Job, defend-
ing himself against their unjustified in-
sinuations, is driven to condemn God
that he himself might be righteous {cf.
40:8).

9:25~10:22. The sufferer bewails his
sorrows, continuing to interpret them as
tokens of divine condemnation. He can-
not suppress his longing for a day in
court, though he has no hope of being
granted such a privilege, Hence, he rea-
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sons carnestly with the strange God,

the phantom ereation of his frenzied
doubt.

9:25-35. Now my days are swifter
than a post (v. 25a). The opportunity
for the Judge to reverse his decision
and return Job’s prosperity will soon
be gone. Job compares the swift pas-
sage of his miserable life to those things
that are fleetest on land (v. 25), on the
sea (v. 2Ba), and in the air {v. 26b).
Yet shalt thou plunge me in the ditch
(v. 3la). Even if the case came fto
court and Job proved his innocence as
effectively as human skill could (v. 30),
the Judge would overpower him with
charges of guilt, There is no umpire
between us (v, 33a, RSV). Here, when
Job’s faith is at its lowest ebb, there
emerges in  this complaining negative
form the concept of the Mediator, which
was afterwards to become for Job a
positive conviction. This concept attains
its grandest expression in the speech
{ch. 19) that marks the crest reached
by Job’s faith within the course of the
debate. For lack of a daysman, Job trem:
bles before the ommipotent One, who
seems determined to terrorize him into
dumbness (vv. 33-33) and find him
guilty.

10:1-22. I will give free course to my
complaint (v. Ib, ASV). With the hn
vado of despair Job questions the Judge
who condemns him (v. 2). He appeals
to God against God—to the nature of the
Cod he had known against the phantom
Cod who contends against him. In par
ticular, Job appeals to God’s pride o
office as Judge (vv.3-7) and to his Cre-
atorhood (vv. 8-12). Is God subject to
human limitations, liable therefore tu
misread the facts (v. 4) or fail to over
take the guilty (vv. 5,6)? No. He has
the qualifications to be judge of all the
earth; he is omniscient and omnipoten
{v. 7). Thine hands have made me (v
8a). Does the Creator destroy the cres
ture on which he has expended such
marvelous skill in the processes of pro-
creation and gestation (vv, 10,11} and
such providential care (v. 12)?

The imaginary “trial” of God ends a&
the reality of pain and ignominy reasserts
itself in Job’s consciousness. The phae
ton God has prevailed, it seems, and
Job changes abruptly from appeal t
complaint and lament (vv. 13-22). Ye
these things thou didst hide in thy hearl




&:'. 13a, ASV)., God’s secret design in
e earliest formation and nurture of
Job's life was to prepare a prey to be
stalked like a lion, mercilessly, relent-
lessly (vv, 14-16). God's hidden purpose
was all the while to make that life
miserable at last by witnessing to its
uilt with an unending host of plagues
%v. 17). Vherefore then hast thou
brought me forth out of the womb? (v,
18321 The consideration of God’s role
in the origin of his life brings Job back
to the theme of his original complaint
(cf. 3:11). Let me alone (v. 20b). Gut
off, as he feels himself to be, from the
love of God, the most he can ask, be-
fore he slips into the darkness of death,
is that Cos will simply cease paying at-
tention to him for a moment. Neverthe-
less, it is still to God that Job cries.

e} First Discourse of Zophar. 11:1-20.

Job had reacted to Eliphaz and Bil-
dad’s concentration on his judicial status
with increasingly intense protestations
of innocence. These in turn provoked the
friends to ever more consistent applica-
tion of their theory, until Zophar now
bluntly condemns Job's alleged iniquity
{w. 1-6). He supports his charge by
appealing to God’s infinity (vv. 7-12),
vet he concludes with an assurance of
mstored prosperity (vv. 13-20),

1-8. Job had insisted that God had
afflicted hin knowing him to be right-
eous (v. 4; cf. 9:21; 10:7). That, Zophar

ints out, coniradicts traditional theory,
goirreligious. and can not be allowed to
stand as the last word. Should a man
full of talk be justified? (v. 2b) The
austomary introductory courtesies, dis-
pensed with altogether by Bildad, are
thus dispatched by Zophar with such
haste and distaste that accusation merges
with apology. But oh that God would
speak, and open his lips against thee
(v. 3). Job seems irrepressible in con-
troversy with his fellows; but if he were
anted the very thing he himself longs
or, an open debate with God (cf. 9:35),
he would be silenced. Know therefore
that God exacteth of thee less than thine
miquity deserveth (v. 6b). More liter-
ally, God causes to be forgotien for thee
Jome of thine iniguity. In his zeal to
gontradict  Job’s complaint that God
searches out and mercilessly marks his
‘every sin (cf, 10:6,14), afflicting him
out of proportion to his iniquities, Zo-
har ventures to modify the other two
Iriends’ theory of direct ratio—but in

JOB 10:14-11:15

the opposite direction from Job! Here is
the climax of condemnation in the first
cycle, Job 11:6 is pivotal; it concludes
the indictment but also introduces the
following theme by mentioning the un-
fathomable wisdom of God (cf. 5:9).

7-12. Canst thou find out the Almighty
unto perfection? (v. 7b) By his infinite
wisdom God comprehends and controls
creation in its height and depth, length
and breadth (vv. 8,9). Who can hinder
him? (v, 10b) If God wills to bring
a man into judgment, the man cannot
escape. Zophar thus endorses the con-
clusion Job had earlier drawn from the
absolute wisdom of God, namely, that
resistance to Him is futile (cf. 9:12;
10:7b). But while Job had also appealed
to the divine omniscience for vindication
of his innocence (10:7a), Zophar does
so to convict Job of guilt: He seeth wick-
edness also (v. 11b). Having openly con-
demned Job, and being ignorant himself
of any direct evidence to substantiate
his charge, Zophar finds it convenient
to supplement his own ignorance with
the omniscience of the Almighty, He
would have made better use of his ex-
cellent doctrine of the incomprehensibil-
ity of God, however, if he had humbly
recognized the limitations of his own
knowledge of divine providence and had
not presumed to understand Job's sul-
ferings to perfection. This truth of God’s
unsearchable wisdom, though sadly nis-
handled by Zophar, is the doctrine that
should have quieted Job’s spirit and
silenced his complaints, By reckoning
more seriously with it, Job and his
friends alike would have recognized that
his sufferings were compatible with
exemplary piety on one side and divine
favor on the other. It is primarily by
the proclamation of His incomprehensi-
bility that the Lord Himself later de-
livers Job from his temptation. Thus
again the author of the book employs
veiled anticipation. In 11:12 he uses
another favorite device, clinching an
argument with a proverbial saying. He
cites the asininity of vain men as a foil
for the infinity of divine wisdom,

13-20. Compare the similar appeals of
Eliphaz (5:8ft.) and Bildad (8:5-7,20-
22). Contrary to Job's pessimistic opin-
ion (9:28; 10:15), suit for God’s favor
would be successful (v. 15). At least
it would be if preceded by thoroughgoing
repentance, extending to heart, hand,
and home (vv. 13,14; cf. Ps 24:4), By
laying down this condition Zophar man-
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JOB 11:16—13:9

ages to insinuate accusation into the
midst of consolation. Renewal of God’s
favor will be accompanied by restora-
tion of prosperity, in which present grief
will be forgotten as waters that are passed
away (v. 16b, ASV). Also, contrary to
Job’s forebodings of unrelieved dark-
ness (10:21,22}, a bright dawning of
hope, peaceful security, and honor, as
of old, awaits him (vv. 17-19). But the
eyes of the wicked shall fail (v. 20a).
Zophar's growing suspicion of Job sug-
gests the advisability of his seasoning
consolation further with warning. He
closes by identifying the only hope of
the wicked with death, in words c]i)early
resembling Job’s description of his own
prospects. Zophar’s pattern of repent-
ance and restoration was to he worked
out: but in a way quite surprising to
him.

f) Job's Reply to Zophar, 12:1-14:22.

Thoroughly contemptuous of the ar-
rogant ignorance of his counselors, Job
subjects them to devastating criticism
(12:1—13:12). He declares his right-
eousness to his friends (13:13-19), then
once more appeals directly to God
(13:20—14:22). In the midst of this
appeal, a new hope dawns in {ob's
soul—the hope of life beyond Sheol!
Though despondency darkens Job's con-
cluding words, it is clear that in this
reply to Zophar, his faith has begun
its triumphant ascent out of the abyss
of despair.

12:1-13:12, Wisdom shall die with
you (12:2b). Job's sarcasm suggests
how insufferable he found the pre-
tensions of the trio who had all sung
the same empty tune. Their words would
continue to sting but he would no longer
take them seriously as possible solutions
to the riddle of his sufferings. I am not
inferior to you {12:3b; cf. 13:2). The
familiar formulae they recited hardly
justify their attitude of superiority. In
the thought of him that is at ease there
is contempt for misfortunc (12:5a, ASV).
In sheer exasperation Job bewails the
whole situation. Because of his troubles,
a man of godly wisdom is treated like a
simpleton or criminal on the basis of a
theory that is contradicted by another
(equally distressing) fact, namely, that
robbers are prospering while he is re-
duced to such mockery (12:4-6). Into
whose hand God bringeth (12:6c}. Better,
who bring their god in their hand (ASV
marg. and RSV}, Lamech-like (cf. Gen
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4:23,24; Dan 11:38) they idolize the
weapon in their hand.

Ask now the beasts (12:7a). The three
friends’ doctrine of God’s majestic wis-
dom is common knowledge; all creation
teaches it. In 12:11-25 Job demonstrates
his familiarity with the concept of divine
rule, which his friends thought to teach
him. His account of it, indeed, surpasses
their own (cf. Ps 107). All the glury
and dignity of man's earthly kingdoms
are at the mercy of God’s sovereign
might (Job 12:23; cf. 1 Cor 1:25). TEe
elemental forces of nature are at his
disposal to overturn the earth (Job 12:15;
cf. Gen 7). The highest civil and culti¢
dignitaries are impotent against him (Job
12:17-21,24). Verse 19 mentions priests
(ASV} and ’étanim (cf. Ugaritic ytnm,
a temple guild). Job takes special delight
in expounding the text: “Hath not God
made foolish the wisdom of this world?”
(I Cor 1:20), and one need not look far
to discover certain wise men he had
particularly in mind.

Surely I would speak to the Almighty
(13:3a; cf. 5:8). Mounting disgusl with
human helpers drives Job again to reason
with God, but first he delivers a scathing
rebuke to the self-appointed legal coun-
sel for God (13:4-12). And it should
be your wisdom (v. 5h). If they had
never broken their seven days silence,
they would not have exposed their
stupidity (cf. Prov 17:28). Will you shew
partiality toward him, will you plead the
case for God? {13:8, RSV) They have
disgraced their dignity by servility.
Worse, they have curried God's favor al
the expense of truth: ye are forgers [lit
plasterers] of lies (13:4; cf. v. 7). See the
similar charge in 6:21,27. Your memors
able sayings are proverbs of ashes, Your
defenses are . . . of clay (I3:12, ASV).
The weighty maxims by which the
falsely condemn Job in order to justify
God are as vulnerable to the hammer of
truth as clay to a hammer of iron. Their
defense of God was an offense to God
They equated a certain providential
procedure, falsely assumed to be in-
variably followed, with divine justice. In
effect, they set up an abstract principle
as an absolute and so subordinated God
to it. Is it good that he should search you
out? (13:9a) Zophar sought to convict
Job of his supposed guilt by haling him
before the bar of God’s omniscience. The
patriarch reminds him and his assoeiaté
prosecuting attorneys that, in the process
of indicting him, they too have come to




stand before that Judge; and under such
srutiny their impious motives and false
charges cannot escape detection. He will
- surely reprove you (13:10a) is Job's ac-
curate prediction (cf. 42:7#.), Though
Job’s confidence in the justice of God
is obscured, in his more desperate mo-
‘ments, by his ascription of absolute
caprice to the Almighty, he has not lost
it altogether.

13:13-19. 1n the process now of turn-
iz from men to God, Job stirs up his
courage to face his Judge. Let come on
‘me what will (v. 13b). He intends to
‘plead his cause at all hazards, even
hough it may imperil his life (v. 14).
Behold, be will slay me; I have no hope;
Nevertheless I will maintain my ways be-
fore him (v. 15, ASV). This translation
folfows the Hebrew text, and it suits the
ontext better than the fumiliar AV
rendering — yet will I trust in him, The
latter depends on the Masoretic marginal
suggestion to read 16 (“for him”) instead
of {7 {“not”). The verb in the disputed
clause means “wait in patiently eager
expectation” (cf. 6:11; 14:14). Job has
mothing to look forward to, for he ex-
pects God to terminate his life very soon
~perhaps all the sconer for the bold
nlea he is about to make. Nevertheless,
he must declare his innocence. This also
shall be my salvation (v. 16a, ASV).
This daring desire to come before God
is itself a token of a favorable verdict;
for the presence of God is the one place
&mne(f above all others by one whose
heart eondemns him as a hypocrite. Who
is there that will contend with me? For
then I would be silent and die (v. 19,
RSV). A triumphant challenge, but un-
seemly if Job envisages God as well
i men. If he could be successfully con-
tradicted, if he could be proved ungodly
i reality—and not just according to ap-
pearances and theories—, he would die
“dumb. But that, he knows, is impossible:
(| know that I shall be justified {v. 18b).
13:20—-14:22. Then will I not hide my-
sell from thee (13:20b), 1f granted a fair
trial, Job will not, like Adam, flee from
' God, covered with shame. If only God
will desist for a time from oppressing
and refrain from overwhelming him
th his terrible majesty (13:21; cf. 9:34,
1 35), Job will appear before him either as
‘defendant or as complainant (v. 22).
Job can successfully defend his in-
ity, it will be evident (according to
inadequate concept of human suf-
fering) that God has been at fault in

JOB 13:10-14:15

afflicting him so severely. Or, if Job is to
succeed in convicting God of such wrong,
he must first demonstrate his own integ-
rity. Imagining himself as confronting
his tormentor in the coveted trial, the
sufferer now demands an explanation of
God's  hostility (13:23,24). But the
judicial scene quickly fades, and the
court oratory turns into the customary
closing lamentation (13:251.).

Thou . . . makest me to possess the
iniquities of my youth (13:26b). Com-
pare with tLis the affirmation of man's
universal sinfulness in 14:4. When Job
was disputing with his friends, the issue
at stake was his general integrity, con-
cerning which he was outspokenly con-
fident. But apparently, in the imagined
confrontation with the Judge, that issue
yielded to the more penetrating question
of the status of a sinner before the per-
fectly holy One. Job’s later response to
the actual theophany is foreshadowed here
(cf. 40:3-5). Meanwhile, his fearful deso-
lation, not accounted for by the general
sinfulness of men, crushes his spirit. Tum
from him, that he may rest, till he shall
accomplish, as an hireling, his day (14:6).
Though this lament is expressed in terms
of the frailty of all mortals, it is never-
theless personal (c¢f. 14:3b). Let the
common toil and sorrow of mankind
suffice for Job (cf. T:1ff,; Gen 3:17-19).
Till the heavens be no more, they shall
not awake (14:12b). Once laid low in
death, man, like a felled tree (14:7-9),
has no prospect of standing again on the
earth (14:10-12). (For the eternity of
the heavens, cf. Ps 72:5,7,17; 89:29,36,37,
Jer 31:35,36.) Job does not expect an-
nihilation, but he despairs of anything
beyond death except existence in Sheol,
which is not real life,

Recoiling from such gloom, he ex-
claims: Oh that thou wouldest hide me
i Sheol...and remember mel (14:13,
ASV) If this longing would come true;
if Sheol were only a temporary abode
and, indeed, a place of relief from the
present inexplicable hostility of God (v.
13); if beyond Sheol there were a resur-
rection change (v. l4¢) springing from
renewed compassion in the Creator (v.
15) —so blessed a future would trans-
figure the present warfare (v. 14b)! The
concept of resurrection does not provide
the key to unlock the mystery of Job's

resent suffering, but it does offer a
})ramework for hope. Job’s yearning later
becomes conviction (19:25f.), and such
a hope is glorious. This ultimate hope of
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JOB 14:15—-16:5

redemption is not, however, the central
theme of the Book of Job. The book
does, indeed, challenge us to endure, with
hope. But it confronts us with an even
more profound demand. It sounds the
primary and everlasting call for glad
consecration, come what may, to the cov-
enant Lord.

But now thou numberest my steps (14:
16a, ASV). The curve of Job's spiritual
state through the course of the great
debate is graphed in reduced scale in
individual replies like this, where the
climax is not at the end but is followed
by an emotional decrescendo. The flame
of the patriarch’s hope is extinguished,
though only for the moment, by his bitter
thoughts of the unsparing severity of
God, who miser-like hordes up Job’s
every sin for visitation (14:16,17). Thou
destroyest the hope of man (14:19¢). By
incessant affliction, even as a constant
force in nature wears away the most
durable objects (14:18,19). Thou pre-
vailest for ever against him (14:20a}.
God’s hostility culminates in the death
stroke, cutting man off fromn rapport with
this world, even from knowledge of his
posterity (14:21), shutting him up to
himself in death, to the endless dull
pain of decomposition and the souls
dreary dirge (14:22).

2} Second Cycle of Debate. 15:1—
21:34.

a) Second Discourse of Eliphaz. 15:1]
~35.

How a round of debate can alienate
friends! The genteel Eliphaz forgets
even introductory civilities, All is new
censorious warning. The philosopher ex-
poses his professional sensitivity to Job's
slights (cf. 12:2,3,74; 13:1,2,5,12) by
reverting to the relative wisdom of him-
self and Job each time he introduces a
new indictment (cf. vv. 1ff., 7ff., 174.),

1-6, Vain knowledge (v. 2a). Literally,
knowledge of wind. CI, the parallel east
wind (v. 2b), i.e., the violent, suffocating
desert blast. Job's claims to wisdom are
belied by his windy speeches (v. 3).
Yea, thou doest away with fear, And
hinderest devotion before God (v. 4,
ASV). Job's brazen outbursts are worse
than intemperate, for they depreciate the
fear of God, and so undermine religion.
The tongue of the crafty (v. 5b). Possibly
an allusion to the “subtle” (same word)
serpent in Gent 3:1. Joh's guilt explains
his words (v. 3), and his words prove
his guilt (v, 6).
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7-16. The friends have the advantage
over Job in age and hence in wisdom
{vv. 7-10; ef. 12:12}, His bravado to
the contrary, Job has not the antiquity
of Adam nor of some primeval beings
{v. 7; cf. wisdom personified in Prov
8:22ff,), Neither has he any special,
secret knowledge of God’s decrees (Job
15:8; cf. the heavenly scenes in the
Prologue). Perhaps verse 10 refers par-
ticularly to Eliphaz. Are the consolations
of God too small for thee (v. 11, ASV)
A rather charitable description of the
friends’ connsel, but in line with Eliphaz’
alleged special revelation (4:121t.), which
he now echoes (vv. 14-16; of, 4:17-19).
The purpose of the repetition is revealed
by a comparison of 15:16 with 4:18
Eliphaz seeks to express his revised esti-
mate of Job as one who lusts disgustingly
after sin.

17-35. Unto whoin alone the earth was
given (v. 19a}. In addition to the per
sonal observations of the eldest contem-
poraries (v. 17; cf. v. 10), Eliphaz in-
vokes the sanction of purest tradition
{vv. 18,19) to support his retribution
dogma and contradict the Joban heresy
that the ungodly often prosper (cf. 12
6). The prosperity of the wicked, with
whom Job (by his afflictions} is evi-
deatly identified, is merely imaginary
(vv. 20-35). He believeth not that he
shall return out of darkness (v. 22a).
His peace is ruined by presentiments of
calamity withcut remedy (vv, 20-24],
the tormenting forcbodings of a con
science defiled by carmal ease and eni:
tempt of God {vv. 25-28). Every prom
ising enterprise he undertakes prove
abortive {vv. 29-34), according to the
taw of retribution {v. 35), which may ke
delayed but not thwarted. Eliphaz ha
here sounded the counselors’ keynote fir
the second round of debate.

b} Job's Second Reply to Eliphaz. 16
1-17:16.

As the crisis of faith nears, Job pz
little attention to his friends’ argument
except to express his disappointment
a brief introduction (16:1-3). In the
mainder of this speech Job seems to
musing aloud and only occasionally
dressing his words to God (16:8; IT:
3.4} or to his friends (17:10},

16:1-5. Miserable comforters (v. 2k
Literally, comforters of trouble, A sar
tic response to Eliphaz’ query (15:11
The counsel of the three friends has
merely been irrelevant; but it has 2



betrayed their ignorance of the comfort
of redemptive righteousness,

8-17. Though ¥ speak (v. 6a). It
seems useless to Job to continue the
lament and the debate, for both man
and God are set against him. His fer-
vent protestations of innocence have
been and will be interpreted as proof of
godlessness. Devoid of inner resources
and outer reinforcements (v. 7), he is
labeled “sinner” by his impotent wretch-
edness (v. 8). He hath torn me in his
wrath (v. 9a, ASV). 1t seems to Job
that God has savagely rent him (v. 9),
“and given him over to the spiteful rab-
ble, who had once been obliged to re-
spect him {vv. 10,11). Cod shatters (v.
12a) and batters (v. 14) him, piercing
his vitals (vv. 12b,13) and reducing
him to a sobbing wreck, prostrate in the
dust (vv, 15,16). And all without cause:
Although there is no violence in my
hands, And my prayer is pure (v. 17,
ASV; of. Isa 53:9).

16:18—17:3. The power of God that
is made known to a man in his weakness
now enables Job to hope against hope.
0 earth, cover not thou my blood (v,
182). The cry of Job's innocent blood
demanding vindication must not be muf-
fied (cf. Gen 4:10; Heb 12:24). Even
now, behold, my witness is in heaven
(v. 192, ASV). This heavenly witness-
avenger is God himself! Job prays to
him with tears (v. 20b), that he will
maintain the right of a man with God
and with his neighbor (v. 21, ASV). This
paradosical faith in God to advocate
.E}b's case against God, who now slays

im, reappears in the plea: Give now a
: : ge surety for me with thyself
{17:3, ASV). Let Cod covenant to
establish Job’s integrity at the time of
judgment.

17:4-9, Verse 4 is transitional. It ex-
plains that God must provide Job's
pledge because human friends refuse to
do s0, and it launches a lament over the
patriarch’s public humiliation. Job's ex-
perience cannot but astound righteous
men (v. 8}, But they {and Job among
them) will persevere the more in right-
equsness, undaunted by the irregular
dealings of providence or the slanders of
the public. A triumphant confession; it
eonfounds Satan’s hopes (cf. 2:5).
10-16. Job’s changes in mood are
abrupt and extreme. Disdainfully inviting
the wisdomless wise men to renew their
‘witless counsel (v. 10}, Job concludes
‘with a description of his pathetic plight

JOB 16:6—19:2

~on the brink of cominunity with the
WOrms,

¢) Second Discourse of Bildad. 18:
1-21.

In his longing for a divine advocate,
Job probes tar deeper into the mystery
of godliness than do his counselors, whose
later replies degenerate into irrelevant
harangues on the woes of the wicked,

1-4. Resentful of Job's low estimate of
his accusers’ acumen (v. 3; of 17:10;
12:7), Bildad retorts in kind: Thou that
tearest thyself in thine anger (v. 4aq,
ASV), Tike a stupid brute, bellowing the
while that God js to blame (cf. 16:9).
To judge from the way Job beats him-
self to death against the established or-
der of creation and providence (in par-
ticular, against the law of retribution in-
voked by the friends), it would seem that
he expects the universe to be redesigned
just for him (v. 4b, ¢). The plural forms
in verses 2 and 3 are possibly in sarcastic
allusion to Job’s associating himself with
the)company of the righteous (cf. 17:
8,9}).

5-21. This word-painting, entitled by
the artist the dwelfings of the wicked
{v. 21a), is not an exact likeness of its
original, but it is sufficiently so for Job
to recognize it as his porirait, He beholds
his tent-site strewn with brimstone, sym-
bol of Cod’s perpetual curse (v. 15h; cf.
1:16; Gen 19:24; Deut 29:23). He sees
himself being consumed by the firstbom
of death (v. 13b), ie., deadly disease;
being hurried off to the king of terrors
{v. 14b), death itself; being chased into
oblivion (vv. 16-19), a spectacle of hor-
ror at which people involuntarily shud-
der {v. 20).

d) Job's Second Reply to Bildad. 19:
[-29,

Felled by Bildad’s brutal judgments
{cf. 18:20), Job cannot summon the
contemptuous indifference he showed
toward the disputants in his previous
speech. He is starved for understanding,
and he seeks pity from his fellow hu-
man beings (19:2-22). But he finds
them inhuman still, In his extremity,
however, he discovers again the breath
of life in the love of God, his heavenly
Sympathizer (vv. 23-29).

2-22, Job's introductory plaint leads to
further self-defense, along with a de-
scription of his desolation (vv. 7-12) and
isolation {vv. 13-19). If the friends are
so antagonistic that they must prosecute
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JOB 19:5~20:5

the case against him {v. 5; cf. 22}, let
them know mow that God hath sub-
verted Job in his cause (v. 6a, ASV;
Bildad used the same verb in 8:3, to
which this is a delayed reaction). They
are defending injustice. Mine acquaint-
ance are wholly estranged from me (v,
13b, ASV). Job's sense of ostracism,
aggravated by the debaters’ callous
handling of him, has become a crushing
burden. He is avoided, forgotten, ab-
horred by all—from nodding acquaintance
to closest family intimate (vv. 13-18),
and last but not least by his group of
counselors (v, 19). Qut of this abandon-
ment issucs the double Have pity upon
me (v. 2la). Enough of accusation and
false charges! (v. 22) Thus this sec-
tion comes full eircle {ef. wv. 2,3},
encompassing Job in dereliction.

23-29, Since his contemporaries dis-
believe his personal witness to his in-
tegrity, Job wishes it might be com-
mitted to writing on a scroll (v. 23) or,
more indelibly, on a rock (v. 24). Then
it might secure a hearing and possibly
a kinder verdict from some future gen-
eration. By the inclusion of Job's history
in the Scriptures, that wish has been
realized beyond his imagining. Job des-
paired, however, of any fulfillment what-
soever. Besides, what his soul most
craved was not human but divine vindi-
cation. The look to the future was,
therefore, only preliminary to the look
unto heaven: But 1 know that my Re-
deemer lives and at the Ilast he shall
arise upon the dust (v. 25). The hope
of a heavenly, a divine vindicator which
had been pathering strength in Job's
soul (cf. 9:33; 16:18#f.) is here per-
fected. The office of the redeemer
(gé'el) was that of next of kin. It was
his responsibility to restore the fortune,
liberty, and name of his relative, when
necessary, and to redress his wrongs,
especially to avenge the shedding of in-
nocent blood. Job is confident that al-
though all earthly kin may disown him
{cf. v. 13 f.), his divine kinsman is pre-
pared to own him and to speak in his
favor the last word in the case (cf. Isa
44:8). The heavenly gé'él, hearing the
cry of Job's innocent blood from the
dust of his grave (cf. Job 16:18; 17:16),
will pursue his defamers {vv. 28,29)
and avenge his name,

And after the loss of my skin which
is thus destroyed, even from my flesh
shall 1 see God (v. 26). Like English
“from,” the Hebrew preposition nere
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translated “from” is ambiguous, meaning
“in” or “without” (though the latter mean-
ing is not attested clsewhere with a verb
of perception). Job still regards death as
imminent for his wasted body, rapidly
being destroyed by disease (cf. v. 20);
but his earlier longing for a return from
Sheol to true life (14:13-15) .revives
now as a firm hope. God will thoroughly
fulfill his kinsman's office, even deliver-
ing Job from the tyranny of the king of
terrors. Hence, Job will witness, as he
never could if he were cut off in
Sheol (cf. 14:21,22), the intervention
of God in the real world for his vindi
cation. However the phrase from my
flesh is construed, Job still expresses the
idea of a renewal of the whole man after
death. The emphasis of 19:27 is prob-
ably not that Job rather than another
will see God (AV), but that Joh wil
behold God as his kinsman, not as a
stranger (ASV) hostile to him {cf. vv
11,12). Here are the begimnings of
what progressive revelation would ulti:
mately enunciate in the doctrines of the
coming of Christ at the end times, the
resurrection of the dead, and final judg
ment. The fact that neither Job nor any
cther speaker subsequently refers to
these exalted convictions is further in
dication that the author’s purpose wa
not theodicy, This remarkable thrust of
faith at the midpoint of the debate served
to break the tension for Job, even though
his spirit was unable to maintain ths
sublime level.

e) Second Discourse of Zophar. 20
1-29,

Job has struck such chords of re
demptive truth as to thrill angels, but
Zophar, having ears, hears not. He &
enamored of Eliphaz' song, and he joins
in close harmony with Bildad, continuing;
the ballad of the wicked man. Unfortuns
ately, Zophar is too often content to
draw the inspiration for his lyries from:
the dunghill where the friends found Job:

I have heard the reproof which pif
teth me to shame (v. 3a, ASV). At e
threat of God’s pursuing him to avengs
Job’s blood (cf. 19:29), Zophar seelhés
with anger. He hastens to recast tie
actors, making Job the culprit on whim
God wreaks vengeance for his oppres
sion of the poor (v. 19). According |
all the friends, the alleged prosperily
of the wicked is deceptive, evanescenl
Eliphaz stressed the continual inner uis
rest of the wicked; Bildad pointed fg



his perpetual desolation; Zophar empha-
sizes his sudden vengeance at the pin-
nacle of his rapacious career. While his
ambition is in the clouds (v. 6) and his
bones are full of his youth (v. 11, ASV),
when he has just savored sin like a
delicate morsel (vv. 12,13,154), in the
fulness of his sufficiency (v. 22)—then
the Avenger overtakes him (v. 23).
Verse 27 is a direct contradiction of
Job's hope (cf. 16:18,19; 19:23) and
serves, in case there should be some
doubt in Job's mind, to identify Zophar's
wicked man.

f) Job's Second Reply to Zophar, 21:
1-34.

The accusers, blind to Job’s trans-
parent sincerity, have denied rather
than explained the mystery of his
aflictions. But stronger now in hope,
Job rises above his disappointment in
them and takes the initiative in the
debate. His eves, once opened by his
own strange experience to the fallacy
of the tidy traditional notion of retribu-
tion, perceive that history abounds in
‘exceptional” cases. Alter a prefatory
request for attention (vv. 2-6), he pro-
weeds to undermine the opposition by
exposing the fallacy in their analysis of
the fortunes of the wicked (wv. 7-34).

2-8. Let this be your consolations (v,
2b). Their open ears afford more com-
fort than their open months (cf. the
similar sarcastic response to Zophar in
13:5), The force of Job’s argument
should silence them (v. 5).

7:34. Job describes the prosperity of
the wicked, first in general terms (vv,
7-18), then in contradiction of the
friends’ specific representations (vv, 17-
28), and finally by way of his self-
defense {vv. 27-34),

7-18. Wherefore (v. 7). The appar-
ent inequity of life, though it supports
Job's case, troubles him {(cf. v. 6) pre-
gisely because he recognizes that God
governs all (vv. 9D,16a). It is indic-
ative of Job's integrity that even in
fus misery he would not exchange places
“with the wicked rich (16b). Job does
1ot however, appreciate sufficiently the
‘necessity of divine grace for the con-
linuance of the fallen race in this world.
Furthermore, he lacks understanding of
the evangelical goal of the common
grace enjoyed by unbelievers (Rom 2:4;
of. Mt 5:45).

17:26. How oft (v. 17). The patri-
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arch challenges the statistics on which
the accusers lean (cf. v. 29). Job him-
self exaggerates, but he is nearer the
truth than his opponents, In 21:19a Job
anticipates a possible evasion (ef.” 3:
4; 20:10) and rebuts it (21:19b-21).
The verbs in verses 19h,20 have the
force of command; e.g., Let his own
eyes see his destruction (v. 20a, ASV),
Shall any teach God knowledge? (v.
22a) The traditional theory constitutes
a disguised criticism of God's  actual
ways {(vv. 23-26),

27-34. 1 know your thoughts (v. 27a).
Job recognized his image in their veiled
portraits. Have you not asked those who
travel the roads? (v. 29a, RSV) Though
the friends recommend their observa-
tions as primeval law (cf. 20:4), they
are tvory-tower theorists, out of touch
with real life (cf. coinments on 4:2-11).
The wicked man is spared in the day
of calamity . . . he is rescued in the
day of wrath (v. 30, RSV). The AV
would make Job inconsistently endorse
his friends’ view of the death of the
wicked, whereas Job insists that the
death of such men is often easy (vv. 13b,
23) and honorable (32,33). Job's esti-
mate of the career of the unrighteous
lacks a balancing emphasis (found to
an extent in the friends’ speeches) on
their spiritual unrest during life and
perdition hereafter. But by puncturing
the balloon of airtight retribution, {ob
leaves his accusers clinging to false-
hood {v. 34).

3. Third Cycle of Debate. 22:1-31:
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a) Third Discourse of Eliphaz, 22:
1-30.

The conclusion inherent in the three
friends” theory from the beginning and
ever more broadly hinted at is now
blurted out unashamedly, This open ac-
cusation of Job was their only alternative
to capitulation after Job’s considered de-
nial that justice is uniformly discernible
in God’s treatment of men. The lament-
able fact is that the friends endorsed
Satan’s view of Job as a hypocrite. Think-
ing to defend God, they became Satan’s
advocates, insisting that he whom God
designated as His servant belonged to
the devil.

2-11, Since the all-sufficient God can-
not be helped or harmed by man's ac-
tions, the answer to Job's sufferings

-
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JOB 22:4-24:20

cannot be in Him (vv. 2,3). Certainly
Job is not being punished for piety:
Is it for thy fear of him that he reproveth
thee? (v. 4a, ASV} From these nega-
tive premises Eliphaz draws his posi-
tive conclusion in a sad betrayal of
truth and brotherhood. Is not thy wick-
edness great (v, 5a). ... Therefore snares
are round about thee (v. 10a, ASV).
For lack of real evidence Eliphaz finds
the key to the precise nature of Job's
crimes in his former wealth—its accumu-
lation must have been stained by in-
human abuse of the poor and weak
(vv, 6-3), Contrary to this drastic over-
simplification of Job's dilemma, the
Prologue has, of course, revealed to the
reader that the answer was in God,
who, though all-sufficient in  himself,
glorifies himself in his works and had
decreed Job's trial for the praise of his
redemptive wisdom.

12-20. And thon savest, What doth
God know? (v. 13a, ASV) Presuming to
read {)ob's secret thoughts, Eliphaz puts
in Job’s mouth blasphemies untrue to
the sentiments he has actually expressed
(vv. 12-14). The fictitious argument is,
then, unsatisfactorily answered by appeal
to the unusual divine judgment on the
Deluge generation (15f.; of. Gen 6:1-7;
8:21,22).

21-30. Eliphaz’ last words, urging re-
tarn to God in hope of peace and
blessing, remind us that, in spite of
all, he was a friend in the family of
faith. Nevertheless, this consolation is
vitiated by its Pharisaic spirit and its
implicit repetition of the E:lse accusa-
- tions. In their distorted way these prom-
ises were prophetic of the sequel. Note
especially 22:30; He will deliver even
him that is not innocent: Yea, he shall
be delivered through the cleanness of
thy hands (ASV}. Cf. Job's intercession
for the friends (42:7-9),

b) Job’s Third Reply to Eliphaz. 23:
1-24:25.

The patriarch refrains from indignantly
denying Eliphaz' unfounded charges,
and resumes the theme of his previous
speech (ch. 21}. This monologue is,
therefore, only indirectly a reply to Eli-
phaz. Job ponders the perplexing ab-
sence of discernible justice in God’s
dealings with himself, a righteous man
{ch. 23), and with the wicked (ch. 24).

2-9, Even today is my complaint re-
bellious (v. 2a, ASV)}. Job stubbornly
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refuses to yield to any exhortation to
penitence which implies that his suffer-
ings are his just desert (cf. 22:214.).
Oh that I knew where I might find him!
(v. 3a) Since he now believes that
his divine Avenger lives, his longing to
appear before God is more ardent than
before, and his confidence in his vindi-
cation firmer than ever (vv. 4-7). But
he cannot find God to reason with him
face to face (vv. 8,9).

10-17. But he knoweth the way that
I take (v. 102}, Knoweth probably ex-
presses here not mere acquaintance but
approval {as in Ps 1:6). More thau my
own preeept I treasured the words of his
mouth {v. 12b). Job has all along fek
lowed the way Eliphaz recommends (¢f.
22:22), Yet God inexorably executes
against Job all he has foreordained, in
apparent disregard of merit or demerif
(23:13,14). Therefore am [ terrified
at his presence (v. 15a, ASV}) . .. nol
because of the darkness or hecause of
my own face which thick darkness eovers
{v. 1T7; cf. ASV marg.). Not dark calam-
ity {cf. 22:11) nor marred visape most
dismayed Job but the inaccessibility of
God (23:16) and his seeming failure
to inform his providential role with
justice.

24:1-12, The burden of this section
is found in its opening and closing
words; Why are times not laid up by
the Almighty? And why do not they that
know him see his days {v. I, ASV) ...
God regardeth not the folly (v. 12¢
ASV). God does not, like Samuel (d.
I Sam 7:16%, have a regular judging
circuit for preserving order and punish-
ing crime. Crue} and greedy men prey
unchecked, upon the helpless. Job vaices,
therefore, the plaintive "How long?™ of
those who are oppressed by the lords
of the soil.

13-17. Economic tyrants, such as thase
just described, often operate within legal
technicalities. 1n addition to them, wan.
ton and violent men overrun the earth,
These are murderers, adulterers, thieves
(cf. Ex 20:13-15), all lovers of darkness,

18-20. If the point of these verses it
the quick, easy death of the wicked and
the subsequent cursing of his heritage,
unobserved by him, they agree with
Job’s views in chapter 21. The RS¥
introduces them with, “You say.” s
adopting the interpretation that Job here
quotes the opposition’s view of the ce-
tain doom of the wicked in order to
answer it (cf. v. 21ff). Possibly this set-




tion represents a corrective modihcation
in Job's earlier aunalysis of the wicked
{cf. 27.7H.).

21-25. Yet God preserveth the mighty
by his power {22a, ASV; for vv. 22,23,
see ASV for correction of AV), God al-
lows the lives of the wicked to attain
full maturity and to end as other men’s
lives end (v. 24). Who will prove me
a liar (252, ASV). Sure of his facts, Job
issues his victory challenge.

¢} Third Discourse of Bildad. 25:1-6.

Bildad avoids Job's challenge (24:25).
Amxious, however, to sav something, he
repeats ideas expressed ewrlier by Eli-
haz (of. 4:171.; 15:14{1.) and accepted
gy Job (cf. 9:2; 14:4). The inept repe-
tition indicates that the philosophers
have exhausted their resources of wis-
dom. Bildad’s brief, feeble effort repre-
sents their expiring breath. Zophar's
subsequent failure to speak is the silence
of the vanquished (cf. 29:22).

Job, an insignificant worm of the dust,
says Bildad, by comparison with the
gorious heavenly bodies (v. 6), may
not hope to prove his inmocence before
Cod (v. 4), whose awe-inspiring majesty
prevails universally (vv. 2, 3}, putting to
shame even the brightness of moon and
stars (v. 5). The speech is reverent but
irrelevant.

d) Job’s Third Reply to Bildad. 26:1-
4.

Job pursues more impressively und to
better purpose the themne attempted by
Bildad—God's wondrously wise ways (c?.
9:4-10; 12:13-25).

2-4, The patriarch indulges his bent
for sarcasm as he turns in disdain Irom
Bildud’s useless recitation. From whom
hast thou declared words (da. On ‘&,
“from,” of. Akk. ittu; on this use of ‘ét,
with higgid, ¢f. Mic 3:8). Bildad’s ideas
were but echoes of Eliphaz', and his
ue of them to condemn Job was more
likely inspired by Satan than by God.

5-14, They that are deceased tremble
Beneath the waters and the inhabitants
thereof {v. 5, ASV). More remarkable
than the awe Cod instills in beings near
his heavenly throne (23:2) is the con-
sternation  his  wisdom and  dominion
bring to the shades in Sheol (26:5,6).
Whether Job's cosmology actually agreed
‘with ancient concepts or is merely fig-
wratively expressed, it is not presented
as necessarily normative revelation. In
his survey of the evidences of Cod's
greatness, the speaker now passes from

JOB 24:21-27.7

the undenvorld to this world (vv. 7-13).
Though verse 7 might envisage crea-
tive action, this section as a whole pic-
tures Cod’s general providential rule of
nature. The north over empty spaee (v,
7a, ASV), refers to the northern heav-
ens. He incloseth the face of his throne
{(v. 9a, ASV) means, He veils the heav-
en with clouds. The qualification in 26:
10b is not temporal (AV) but spatial
(ASV), The pillars of heaven (v. 11},
are mountains, their peaks hidden in
clouds. He smiteth through Rahab (v.
12h, ASV) . . . His hand hath pierced
the fleeing serpcnt (v, 13b, ASV marg.).
God controls the upper and lower waters
to procure favorable clhimatic order. For
the mythological imagery, cf. Isa 27:1;
Ugaritic text, Gordon UH 67,1, 1. Lo,
these are but the outskirts of his ways:
And how small a whisper do we hear
of him! (v. l4abh, ASV; cf. ch. 28) If
Job’s friends had recognized the limita-
tions of their knowledge, they would
have avoided their misinterpretations.
{ob’s praise of the perfection of Cod's
mowledge contradicts their identifica-
tion of him with ungodly men.

e) Job’s Instruction of the Silenced
Friends. 27:1-28:28.

Since Zopbar fails to speak, Job con-
tinues, now addressing all the friends
(cf. plurals in 27:11,12). Aware of his
mastery, he assumes the role of teacher
(27:11}. After once again declaiming
his righteousness, with a strong oath
(27:1-7), he contrasts his own experi-
ence with that of the wicked (27:8-23).
Chapter 28 is an artistic introduction to
the way of wisdom. Modern critics have
argued forcefully that the text from 27:7
on has suffered disarrangement. They
contend that the sentiments expressed
contradict Job’s previous remarks, or, in
the case of chapter 28, are incompatible
with the sequel. It seems possible, how-
ever, to delend the originality of the
present textual arrangement, and the fol-
lowing exposition is based upon it.

27:1-7. As God liveth, who hath taken
away my right (v. 2a, ASV). This oath
remarkably epitomizes Joh's spiritual di-
lemma. On the one hand, it proclaims
God the God of truth, and on the other,
charges that his treatment of Job is
unjust. Surely my lips do not speak un-
righteousness (v. 4a, ASV, marg.). This
is not a vow (AV); it is a declaration
that Job’s unshakable claim to integrity
(vv. 5,8) is true to conscience and fact,
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JOB 27:8-29:1

Let mine encmy be as the wicked (v. 7).
The reader of the Prologue appreciates
how diabolical was the accusation that
Job's piety was not genuine.

8-23. For what is the hope of the god-
less when God cuts him off? (v. 8a, RSV)
No longer driven to reactionary extremes
by the pressure of debate, Job achieves
a more penetratingly spiritual analysis of
the ungodly. They are without Cod in
the world, That meuans not only that they
will suffer eternal perdition (v. 8), but that
they have no divine refuge amid present
trouble (vv. 9,10; ¢f. 22b). Why then
are ye become altogether vain? (v, 12h,
ASV) The friends should have recognized
by Job’s persistent crying to God that
their identification of him with the god-
less was false {cf. 35:9#.). This is the
portion of a wicked man with God {v.
13a; of. 20:29; 31:2). The prosperity of
an ungodly family (vv. 14-18) is not
passed down through successive genera-
tions, As for a wicked individual, pros-
perity is not his final destiny (vv. 19-23).
Job so far modifies his former statement as
to agree with his silenced opponents that
the prosperity of the wicked is not the
dominaut trend in the world, But he
still recognizes that the wicked may
prosper for a season. And any such ex-
ception is fatal to the logic of the theory
that condemned him.

28:1-28. Some commentators regard
this chapter as a hymnic interlude in-
serted by the author to separate the
dialogne from Job’s final summing up
{chs, 29-31). It is treated here as a
continuation of Job's instruction “con-
cerning the hand of God” (27:11a, ASV)
and, as such, further demonstrates that
his piety is both genuine and fervent,

1-11. As a foil to the following theme
of the failure of man to gain true
wisdom apart from God (v. 12f),
there is pictured the success of the
daring sons of Tubal-cain (cf. Gen 4:22)
in exploiting earth’s hidden treasures.
Muankind's conquest of the earth, com-
manded by God at the beginning (Gen
1:28), is marked by phenomenal tech-
nological triumphs,

12-19. But where shall wisdom be
found? (v. 12a) The next section (20-27)
is also introduced by this refrain ques-
tion. There it receives a positive answer,
but here a negative one. In spite of
amazing achievements in scientific enter-
prise (vv. 1-11), men are unable by the
techniques or treasures of science to at-
tain wisdom. ‘That supreme prize cannot

be obtained by probing or purchase, be
cause it is not, like some precious stones,
deposited in earth or sea (vv. 13,14),

20-27. Back of the assumption thit
man can discover wisdom lies the pre-
supposition that the Creator possesses
infinite wisdom. Wisdom is not found
in the lund of the living (v. 21; «f. 13,14,
ror in the realm of the dead (v. 22), The
way of wisdom is beyond the unaided
ken of man hcre or hereafter. It is di-
rectly visible only to the One who enjoys
all-encompassing, all-penetrating percep:
tion {vv, 23,24). Note the use of hearing
and seeing for partial and perfect knowl-
edge respectively (vv. 21-27). The
Creator perceived wisdom in the e
ginning, when he was ordaining the laws
of the warld (vv. 23,26). In fact, the
natural creation, with its governing laws,
established by God, is an expression and
embodiment of wisdom (v. 27; of, Prav
8:22-31), For wisdom is the word of his
will and becomes articulate for man in
God's law — natural and moral, Divie
law is the form in which God reveals his
wisdom to men.

28. The fear of the Lord, that is
wisdom. Mun's reverent acknowledgment
that he and his world are subject to the
Creator is so much the lifeblood of humas
wisdom that it can be identified with wis-
dom. A man begins to be wise when he
ceases to strive for wisdom independently
of God and in his own power. He advances
in wisdomn through meditation on the
moral law and investigation of natura] law.
Apart from a true recognition of divine
revelation, whether in the natural cre
ation or in the Word, man’s meditation
and investigation produce not wisdom
but folly. The cultural enterprise nat
begun and consummated in the cult is
vain, And the cult, if it be not the true
cult of the Lord, is vanity. The fear of
the Lord, covenant consecration, is the
beginning and chief part of wisdom.

£} Job's Final Protest. 29:1-31:40,

The engagement with the friends i
over; now the encounter with God
comes Lo the fore. In a final monologue
Job summarizes his cause. The dired
address in 30:20-23 marks it as part of
Job’s continuing recourse to Coci’. This
speech is a reiteration of Job’s opening
complaint, considerably tempered for
having passed throngh the fires of the
great debate. It is a trilogy, consisting of
a description of Job’s former exaltation
{ch. 29}, a description of his present.
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humiliation {ch. 30), and a final protesta-
tion of innocence (ch. 31)}.

1.25. Job begins this exposition of his
extraordinary history where the Book of
Job hegins it — in the prosperous months
of old {v. 2a, ASV), In the ripeness of my
days (v. 4a, ASV); not youth {(AV). Job
starts with the heart of the matter (as
the book also does) — the close covenant
bond hetween himself and God {cf. 1:1).
The hlessedness of those former days
which now stirs such longing in Job
was not the paradise-like ahundance as
such {v. 8), but the friendly favor of
Cod (of Ps 25:14), from which that
prosperity flowed {vv. 2-5). When 1
went forth to the gate (v. 7u, ASV). Be-
ciuse Job's estate was adjacent to the
city, Job was active in civil and judicial
allairs, The gate and adjoining “street,”
or open market place, was the location
of the town forum. The eminent role the
patriarch had played in council and court
seems to him now the most significant
aspect of his past {vv, 7-17,21-25),
viewed from his present personal strug-
gle for justice. The last word, so grudg-
ingly granted him in the present debate,
hud always hefore been his undisputed
right (vv. 21-23) as he sat a king among
his fellows (v. 25). The irony was that
he who had been the celebrated eham-
picn of the poor and oppressed (vv. 11-
17}, the beloved comforter of mourners
{v. 25¢), was now, in his trouble, denied
a fair hearing by friends (cf. esp. ch.
22) and, apparently, by God. I put en
righteousness and it clothed itself with me
{v. 14a, ASV marg.). The righteous
cwise became incarnate in Job, who,
undaunted by despondency or difficulty
[v. 24, ASV), wielded the sword of
justice to deliver the innocent from
predatory men (v, 17a; of. lsa 11:2-5;
Ps 72:12-14}. One of the blessings of
Lﬂb’: lost paradise had been his happy
opes of prolonged days in the bosom
of his family (Job 29:18), of honor {20a),
and of strength (20b) constantly renewexd
{v. 19). Job presently relates the sad
confounding of these hopes (ch. 30).

J0:1-31. The repetition of But now
v And pow....And now (vv. 1,
018) effectively accents the theme
as Job contrasts the bleak, turbulent
present with the peaceful past, The king
of counselors has become the byword of
fools (wv. 1-15). The friendly favor of
GCod has turned into cruelty (vv. 16-23).

1-15, The extremity of Job’s dishonor
appears in the fact that even the lowest

JOB 29:1-30:1

of humanity look down en him. By de-
scribing their wretchedness (vv, 1-8; of.
24:511.), the sufferer suggests with skil-
full indirectness his own yet worse con-
dition. So devoid of all dignity and relia-
bility was this bestialized breed {vv, 6-8)
of starving outcasts (vv. 3-5), that Job, for
all his sympathy towards social inferiors
{(¢f. 29:12H.; 31:15), would not have en-
trusted even their eldest with responsibili-
ties customarily given to shepherd dogs
(v. 1b). Men whose vigor is gone (v. 2b,
RSV). They lack even the physical
stamina to serve as hirelings, But now
even the juveniles (v. 1a) of this rabble
regard Job as the fitting butt of their
derisive ditties (v. 9). No show of con-
tempt is too mean for them (v, 10; cf.
17:6, ASV) as with unbridled spite {v.
11b) they devise torments (v. 12ff.)
against this ruined bourgeois, now a
helpless outeast in their dunghill domain.

16-23. Far more distressing to  the
patriarch than the cruelty of men is that
of God (v. 21a), who seems to stare
stonily (v. 20b, ASV) at his pleading
victim. God persecutes Job (v. 21b,
with physical afflictions continually (vv.
16h,17), humiliatingly (vv. 18,19},
mercilessly (vv, 20,21), violently (v. 22,
ASV), unto the grave (v. 23). Though
Job fails here to pursne the logical im-
plications and to appropriate the comfort
of his recently expressed thoughts con-
cerning wisdom, human and divine (ch.
28), it must be remembered that he was
not stone but a man of flesh, and still
being crushed by the serpent’s coils.

24-31. A melancholy cry concdndes
Job's reflections on his humiliation and
dereliction. To cry for help in distress is
natural (v. 24, according to ASV and
RSV), especially when the calamity is
contrary to all expectations (vv. 25,26;
cf. 29:15-20). In emotional turmoil (v,
27, ASV), Job wails hefore the world (v.
28, ASV) like a howling jackal or dolor-
ous ostrich (v. 29, ASV). With death-
fever consuming him (v. 30), he plays
beforehand a dirge against the day of
his burying (v. 31).

31:1-40. Protestation of innocence has
been Job’s main burden all along. Here,
elaborately formulated, it becomes the
climax of his peroration. In form, this is
a retroactive oath of covenant allegiance
{cf. v. la). In such ocaths the speaker
called down curses upon his own head
for proved violations of the moral code
{cf., e.g., the Hittite Soldiers’ Oath,
ANET, 353, 354). Even the imagery of

481



JOB 30:1-32:1

the extant siunples of such anctent oaths
corresponds  with Jobs (e, loss of
crops, grinding, breaking of limbs, this-
tles. See wv. 8,10,22,40). The picture,
therefore, is that of the covenant vassal
protesting his faithfulness to the various
stipulations laid upon him, dumbfounded
that his sovereign has visited him with
the curses rather than the blessings of
the covenant (cf. Deut 28:18,31,35).
God seemns to Job to have forsaken the
suzerain's role as protector, and strangely
turued enemy against an obedient vassal,

1-8. Jub begins by disclaiming private
sins of the heart — lust (v, 1), wvain
deceit {v. 3}, covetousness (v. 7). In
this he displays profound insight into the
spirituality of God’s law (cf. the Sermon
on the Mount, Mt 5; 6; 7). His deep con-
cern with the Suzerain’s finminent judg-
ment emerges frequently (vv. 2-4; cf.
11,12,14,23,28), most strikingly in his
self-maledictions {v. 8; ¢f. Deut 28:30¢,
33). By these references to the penal
sunctions of the covenunt Job solemnizes
his onths of innocence. Mingled with
Job's reverent fear of his Judge is his
confident longing to stand before him,
eloquently proclaimed in vv. 35-37 and
more simply here (v. 6}.

9-23. The patriarch also disavows pub-
lic sins against his neighbors—adultery
{(v. 9), maltreatment of menials {v. 13},
neglect of the social obligation of charity
to the needy (vv. 16,17,19-21). Seli-
maledictions are attached to the first and
last “if” clanses in this section. In ad-
dition, Job’s denials are vigorounsly en-
forced: his denial of adultery, by indig-
nant denunciation of such enormity {vv.
11,12); his denial of abuse of servants,
by a reckoning with divine investigation
(v. 14) and a recognition of common
creaturely origin (v. 15); aud his denial
of uncharitableness, by positive affirma-
tion of the opposite (v. 18) and con-
fession of his fear of God (v. 23).

24-37. The charge of hypocrisy and
secret iniquity that the counselors
brought against him, for want of evidence
of Job’s supposed crimes, had already
been contradicted by his protestations, It
is now directly repudiated by his denial
of concealed sin in his relations with God,
his enemies, and strangers. Neither the
deceitfulness of riches (vv. 24,23) nor
the fascination of pagan worship of
heavenly bodies (vv, 26,27) had ensnared
Job in covert idolatry, the transgression
of the most fundamental demand of
allegiance to God (v. 28). Secret malice

towards foes (v. 29) he firmly denies
(v. 30}. Household intimates acquainted
with his private life can vouch that he
has not begrudged hospitality to the
passing stranger (vv. 31 [ASV, not AV],
32). Summing up, he forswears any
similarity to Adam, who tried to hide his
sin (v. 33; of. 13:20; Gen 3:7-10). Job
had no need to fear the open scrutiny of
society (Job 31:34) or of God (v. 331,
In utter contrast to the fright and flight
of Adam at the approach of thé Lord,
Job passionately desires to confront God
{v. 353a; cf. 13:3,22; 23:3-9; 30:20).
Lo, here is my signature (v. 35b, ASV),
Dramatizing the desired audience with
God, Job represents the defeuse he has
just offered as a signed and sealed legal
document. Then, with consummate ar
rogance, he declares how he will stride
before God as a prince (v. 37b), crowned
with the very scroll of his indictment
{v. 35¢, ASV; v, 36) which will be trans
formed into an emblem of honor for him
by being refuted charge by charge (v
37a).

38-40. The inpious challenge just ut-
tered {vv. 35-37), while answering to
the “if like Adam” condition (vv. 33,4),
forms so satisfactory a refutation of the
entire catalogue of sins and so grandile-
quent a conclusion for the whole speech
that many scholars regard the antk
climactic  verses 38-40 as  dislocated.
Stylistically, however, the author of Job
is fond of the penultimate climax (cf.
e.g., 3:23M; 14:15ff.). And materially
this final sin {vv. 38,39) and imprecation
(v. 40} follow naturally the allusion fo
the fall of Adam {v. 33ff.), for Job her
invokes the elementary primeval curse
upon the ground (Gen 3:17,18; ¢f. Gen
4:11,12).

Job's protestations of innocence have
kept pace with his deepening perception
of the demands of divine holiness. Bul
now his exhibition of remarkable pene-
tration into God’s moral requirements
exposes an equally remarkable depth of
self-righteousness in him. Such blindness
to the depravity and deceitfulness of his
own heart did not negate the genuineness
of the divine redemptive work in Job. But
it did constitute a serious spiritual need,
to deal with which — as Elihu was pres-
ently to point out (ch. 32ff.} — was one
purpose of God (even though not the
paramount purpose)} in appointing Job’s
sufferings.

4) The Ministry of Elihu. 32:1-37:24
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Elihu, apparently one of a larger
andience attending the debate of the
masters, now comes forward and presents
his theodicy. Introducing him earlier
would have marred the dramatic move-
ment of the poem by a clumsy anticipa-
tion of the debate’s outcome. The young-
er man was as ignorant as the others of
the heavenly transactions related in the
Prologie. His interpretation of Job's suf-
ferings is, therefore, not comprehensive.
Elihu did, however, perceive the sig-
nificance of the all-important principle of
Cod's free grace, which the others had
slighted. Hence, with this speech, the
light of day begins to dawn on the way
of wisdom after the long night of debate,
pierced by only an occasional gleam of
mderstanding.  The princely arrogance
of Job is subdued, and thus Elihn serves
as one sent before the fuce of the Lord
to prepire the way for His coming in the
whirlwind (ch. 38.).

The speech of Elihu (32:6-37:24),
thowgh marked by several pauses (34:1;
35:1; 36:1}, is essentindly a unit. Follow-
mg the apology (32:6-22), the theodicy
is developed in answer to particular
complaints of Job (quoted in 33:8-11;
34:59; 35:2,3; of. 36:17f.) and by
means of an exposition of God's grace
{33:12-33), righteousness (34:10-36:25),
and power {36:26—37:24).

32:1-5, The poetical form is briefly
interrupted by this prose preface. Elihu's
origins are rather fully traced (v. 2a; cf.
I:1; 2:11). Buzite. Cf. Gen 22:21. Job’s
failure to be more jealous of God's honor
than his own had aroused Elihu's indigna-
tion (v. 2b); note the Lord’s concur-
rence (40:8). What provoked Elihu to
instruct his elders was the failure of the
Inends to answer satisfactorily  Job's
defiant protests against God. And yet had
condemned Job (v. 3b). The friends’
charge of hypocrisy was a shameful ex-
rerlirnt to cover their logical and theo-
pgical deficiencies. Another possible
translation is: because they had not con-
demned Joh. That is, they had failed to

rove him wrong in his aspersions against

iving justice, This agrees well with

Elihu’s interest in the justification of God.
According to a variant ancient textual
tradition, verse 3b would read: and so
condemnned God. That is, the friends’
silence before the still-protesting Job
was tantamount to their condemning
God.

6-22. Elibu’s preliminary apology for
claiming the ears of the audience is here

JOB 32:1-33:13

expanded beyond Occidental taste, but
that may not reflect on proprieties in the
land of Uz {cf. Hiad 14:122ff.), Days
should speak (v. 7a). Deference for the
wisdom associated with age had fore-
stalled Elithu's earlier intervention (vv,
6,7,11). Wisdom, however, is basically
a matter of divine gift, specifically of
Cod’s endowment of the spirit he has
breathed into man: But it is the spirit in
a man, the breath of the Almighty, that
makes him understand (v. 8§, RSV, cf.
Gen 2:7). The inglorious performance of
the counselors has demonstrated  their
Lick of wisdoin in spite of age (Job 32:
9,12,15,16), while Elihu claims under-
stinding in spite of youth (v. 6b,10).
Rebuking them  for  abandoning  the
crusade (v. 13, ASV), Elihu undertakes
it {vv. 16,17) with new strategy (v, 14),
under the compulsion of a spirit bursting
with knowledge of the mystery the sayges
found so perplexing (vv. 18-20), and
with fearless devotion to truth alone (vv.
21,22},

33:1-33, The general apology has been
directed to the friends. Now introducing
his answer to Job's protests, Elihu ad-
dresses to himn a challenge (vv. 1-7). He
cites statements of Job {vv. 8-11) and
gives his own reply (vv. 12-30). So the
gauntlet is once more thrown down {(vv.
31-33).

1-7. Behold, I am toward God even
as thou art (v. 6a, ASV). Elihu is a
fellow human being, made out of clay (v.
6b) by God’'s ereative breath (v. 4; cf.
Cen 2:7). Facing Elihu's challenge, Job
cannot, therefore, make his favorite ex-
cuse that paralyzing divine terrors rob
him of the composure necessary to
defend himself (cf. Job 9:34; 13:21).

8-11. Elilu dees not misrepresent Job's
position. Job had given a nod of assent
to his involvement in human sin {cf.
7:21; 13:26). Moreaver, his protestations
of innocence were justified in so far as
they defended his integrity against the
cry of hypocrisy and other excessive
charges of the friends. Nevertheless, a
tendency towards an overestimate of his
righteousness is traceable in those protes-
tations  {(cf. 9:21, ASV; 10:7; 12:4;
16:17; 23:10ff,; 27:5,6; 29:11{f.). And
this conceit becomes almost incredibly
bald and bold in Job's final words (ch.

31). In 33:10b Elihu quotes 13:24h; in

33:11 he quotes 13:27a.

12-30, When Elihu cites the further
complaint of Job that God giveth not
account of any of his matters (v. 13b;
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JOB 33:13—34:13

of. 19:7; 30:20), it might seem that he
has dismissed Job’s doubts of God’s
justice very briefly (vv. 8-12} to return
to them later (cf. chs. 34—37). But in
his answer to the alleged lack of revela-
tion concerning God’s ways (vv. 14-30),
Elibu incorporates an explanation of the
suffering of God's servants, and thus ac-
tually begins his defense of divine justice.
In OT days God spoke to his people by
various special means no longer employed
after the completion of the NT revela-
tion (ef. Heb 1:1). Elihu mentions
dreams (Job 33: 15-17) and the inter-
preting angel (vv. 20-30) as special media
of revelation. God did not leave his
covenant people to grope without the
light of authoritative revelation. If there
be for him an angel as an interpreter, one
of a thousand (v. 23). Innumerable
angels minister to the heirs of salvation
(Heb 1:14; of. Job 4:18; 5:1; Deut
33:2; Ps 68:17, Dan 7:10; Rev 5:11),
one ministry being the interpretation of
God’s will and ways. Possibly onc of a
thousand suggests not the abundance of
such hierophants but the rarity and
pre-eminence of his angel-mediator (cf.
Eeel 7:28),

To bring back his soul from the pit
(v. 30a; cf. vv. 18,24, 28). At the heart of
such revelation are the principle and
purposes of divine grace. Men live uuder
the shadow of the destroyers (v. 22b),
Gud’s angels of death, because of the
Lord’s holy displeasure with their sin. But
once. . .twice, yea thrice {vv, 14,29, ASV)
grace intervenes. Sometimes special reve-
lation interposes as a warning to prevent
the purposed evil and so deliver from its
disastrous consequences (vv. 15-18}.
Sometimes the revelation comes at the
eleventh hour, when a course of sore
chastening has brought man to the brink
of the pit (vv. 19-22}. Then there is
remarkable restoration of the blessings of
righteousness (vv. 25,26), celebrated by
a psalm of confession and thanksgiving
{vv. 27,28, ASV). Such deliverances are
accomplished by the confrontation of
man with his uprightness, i.e., the straight,
right way for him (v. 23b; cf. v. 18),
and by the man’s repentance. This
process is the ransom (v, 24¢) which is
found if God is gracious unto him (v,
244), In the light of past revelation
vouchsafed to God's servants, Elihu labels
their sufferings as chastening (v. 19},

31-33. The interpretation of suffering
as chastisement is applicable in Job's case
(see concluding comments on ch. 31).

Eliphaz, too, had suggested chastening
as one reason for affliction (5:17), but
he regarded chastening as meted out in
proportion to sin. Though severe chasten-
tug might actually be “blessed,” never
theless it stigmatized a believer as rank-
ing humiliatingly low in the community
of the sanctified! Elihu saw chastening
in its redemptive context, as informeg
and governed by the principle of sover-
eign grace. Since grace is by its very
nature sovereignly free, it may bestow
the blessing of chastening most abun-
dantly on the saint who has relatively
least need! Elihu does not reflect here
upon wicked men, but his discovery that
suffering is a working of God’s free
grace is clearly the key to the unpredict-
able, seemingly arbitrary variety in their
sufferings, and in their prosperity as well.
For them, too, suffering is a gracious
dispensation warning them away from
the eternal pit. Thus Elihu removes the
sting from the mystery of the sufferin
of the righteous and the prosperity 0%
the wicked. Job's heart leaps for joy. But
shame fills him as he recalls the railing
accusations he has shouted against the
God of grace, and so he holds his peace
{v.33).

34:1-37. The structure of chapter 33 is
repeated: an introductory call to hear (vv.
2-4), quotation from Job’s complaints
(vv. B-9), an answer thereto (wv. 10
28), and a closing challenge (vv. 28-37).

2-4. It appears from 34:34 that Elibu
calls for the attention of a wider circle
of listeners than the three friends,

5-9. Elihu once more sets up as his
target Job's complaint that God perverts
justice by afHlicting him with incurable
wounds though he is without transgres-
sion. This accurately summarizes much
m Job’s speeches (for v, 5a, ¢f. esp,
13:18; 23:10; 27:6; for v. 5b, 27:2; for
v. 6, 9:20; 6:14; 16:13; for v, 9, cf. 9:22;
10:3; 21:76.; 24:14.).

10-28. The perversity of Job’s charge
is proved by a consideration of the
righteousness of God. Elihu begins with
a direct denial that God is unjust {w.
10-12). Logically, this may be begging
the question, but that only demonstrates
the limitations of human logic. For
Elihu’s appeal is to the sense of deity in
God’s image-bearer, and that is the only
ultimately sound procedure in declaring
God’s name. Confirmation of the Creator’s
perfect justice is found in his omnipotence
and omniscience (v. 13fl.). Pure im-
partiality is the correlate of his tran-
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enidence above all possible motivation
ow respect to the persons of his
tures (vv, 13-20), It is in God that
esh lives, moves, and has its being
13-15); kings and the mighty are
ceptions (vv. 16-20). Moreover,
uf's ordering of the universe contradicts
harge of injustice in him, for in-
= works anarchy, not order (v. 17a).
flaw can arise through ignorance in
ds government {vv. 21-28). He
gdeth not further to consider a man
23a, ASV). With one omniscient
Cod comprehends all the facts in
¢ pase, even the secret works of dark
5 {vv. 21,22) and veiled oppression
the poor {vv. 24-28),

37. To question the benevolent
idence of God is folly (vv. 29,30).
unto God does one say, 1 have borne
ion) without offending? (v. 31).
apparently resumes the thought of
5 5-9 — the unheard of presumption
v. 7) of Job’s protests to God (cf.
V. fib), Shall his recompense be as thou
will, that thou refusest it? For thou mst
choose, and not I (v. 33a,b; ASV), Again
tunity is afforded Job to defend his
ipusness, but he remains silent.
1-16. Returning to the idea that
d is infinitely exalted above any
iptation fo tamper with justice (vv.
, Elihu again introduces it by citing
complaint of Job which it refutes
v, 2.3), He then corrects a distortion
of this doetrine of divine transcendence
iw. 913), applying the point to Job
{vv. 14-16).

* 2.3. Cf. 34:9. Thinkest thou tbis to be
(35; 2a) This refers not to 2b but
verse 3 (see ASV). Also, 2b is sub-
inate to 3, thus: To eriticize the con-
sequences of righteousness is to assume
4 righteousness superior to God's.

4-8. Thy companions with thee (4b).
The workers of iniquity with whom Elihu
ated Job in this complaint of
wofitless righteousness (cf. J34:8,9). It
45 evident that men can neither diminish
{v, 6) nor increase (v. 7) the glory of
hin who is exalted above the heavens
v, 5). Therefore, neither fear nor favor
hamper him in his administration of
tice, Eﬁphaz had presented a similar
“argument for divine justice (cf. 22:2-4),
“but it was vitiated by his misunderstand-
of the administration of that justice.
too, had referred to the unchange-
eness of the self-contained Creator,
but had concluded that it minimized
human responsibility (cf. 7:20,21}.

—

JOB 34:13-36:18

9-13. Cod’s transcendent immutability
is not equivalent to indifference to human
virtue and vice; it i$ not a distant disin-
terest in the multitudes who cry . . .
because of the pride of evil men (v. 12
a,¢), as Job had complained {(cf. 24:
12). Such prayer rather goes unheeded
because God will not hear an empty cry
{v. 13a, ASV), a mere animal cry (v.
11} for physical relief. None saith, Where
is God my maker, who giveth songs in
the night (v. 10}. It is not that God is
indifferent to men but that men are in-
different to God. They do not seek God
for God's sake, content to sing doxolo-
gies in the midst of desolation if onl
he be their portion. Elihu summons ]OE
to the wisdom of his original response
of faith (cf. 1:21).

14-16, 1f God's judgment tarries (v.
14; eof. 19:7; 23:8f.; 30:20), and his
wrath is restrained the while (v. 15,
ASV; of. 21:7H.), Job ought not jump
to vain conclusions (v. 16),

36:1-37:24. Continuing the theme of
God’s righteousness, Elihu expounds
further the gracious design of the afftic-
tions of the righteous, exhorting Job to
be profitably exercised thereby (36:1-
25; of. 33:194.). In the closing verses
of this exhortation, the appeal shifts to
the excellency of God’s power (cf. 34:
124f.), and that becomes the grand sub-
ject of Elihu’s conclusion (36:26—37:
24), the herald’s cry before the advent
of the Lord {(ch. 38ff.).

36:1-25. Elihu characterizes his the-
odicy as complete truth (vv. 2-4). Pos-
sibly 4b refers to God (cf. 37:18).
God’s preatness is a greatness of good-
ness and wisdom (v. 3), of justice be-
stowed impartially and grace bestowed
abundantly on the righteous (vv. 6,7).
Here again Elihu night seem to lapse
into the approach of the friends, but the
difference between them uppears in his
interpretation of the apparent excep-
tions to the general pattern observable
in divine government (8fl.; cf. com-
ments on 33:12-30). Afflictions call the
righteons to more ardent spiritual striv-
ings and thus are an effective means of
deliverance from sin and its consequences
(vv. 8-10,15). They disappear when
their specific purpose is realized (v. 11);
and only then (v. 12). Similarly, if the
godless in heart (v. 13a, ASV) react to
a long-suffering God’s afflictive warnings
with sullen rage (v. 13), they may ex-
pect only to be early fatalities of their
debaucheries (v. 14}. Let not the great-
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JOB 36:18—38:3

ness of the ransom turm you aside (v.
18b, RSV: cf. 33:24). The overwhelm-
ing loss entailed in Job's chastening al-
lured him away from the instruction (lit.,
motth) of aHliction (v. 16a; cf. 13D)
into a response of angry judginent and
scoffing (vv. 17,18a, RSV). Will thy
cry avail, that thou be not in distress? (v,
19a, ASV) In Job's angry complaint,
with its bitter longing for the night of
the grave (v. 20), he spurns the sancti-
fying work of affliction {v. 21). Let him,
therefore, consider the exalted works of
God {vv, 22a,25}, attend submissively
to the instruction he sends {(vv. 22D,
23), and so transform complaint into
doxology (v. 24; cf. 35:10),

36:26—37:24. Adopting his own coun-
sel (36:24), Elihu utters psalmodic
praise to the Lord of creation. The di-
vine rule is illustrated by various atmos-
pheric phenomena: the rain cycle of
evaporation and precipitation (36:26-
28), fearfully majestic thunderstorms
{36:29—37:4), and frosty winter's ice
and snow (37:3-13). Each of these is
introduced by an affrmation of the in-
comprehensibility of God's works (36:
26,29, 37:5). Elihu ohserves that the
elemental forces once unleashed do not
escape God’s control; but, like the ex-
pertly hurled missiles of warriors in
the elite ambidextrous corps (36:32;
of. Hiad 21:183; 1 Chr 12:2), they per-
form God's bidding (37:12), whether
as a curse (36:31a; 37:13a; of 1:16,
19) or as Dblessing (36:31b; 37:13b;
of. 37:7).

The iutimate relation thus suggested
between God’s rule of nature and his
rule of history prepares for Elihu's con-
cluding application to Job: If man can-
not comprehend God’s natural rule, he
ought not expect to comprehend God's
moral rule. By a series of humbling
questions (37:15ff.) Elihu impresses on
Job his creaturehood, reminding him
that by his finite standards he cannot
judge God, all of whose ways are in-
finitely higher than human thought.
Hence the folly of disputing his govern-
ment (37:19,20,24b). The way of wisdom
is to fear him who is incomprehensible
and excellent in all his attributes (vv.
23.24a).

His ministry accomplished, Elihu re-
tires from the scene. He has prepared
the way of the Lord in the hearts of
Job and his friends. From the literary
perspective, the Elihu discourse forms
an eminently successful transition to the

486

following theophany, The younger man’s
vivid description of the fury 0? the ele-
ments sets the mood for (perhaps was
actually inspired by) the approaching
whirhvind vehicle of God. His thematic
concentration on natural revelation i
continued by the Lord, as is also even
the interrogating style of his final ex-
hortation (of. 38:3f.). In judging Job’s
controversy with his friends (cf. 42
7-9), the Lord does not mention Elihy,
because the younger man was not 3
party to the dispute of the older ones,
nor had his words been such as to re-
quire expiation. Though the Speaker
from the whirhvind does not mention
Elihu hy name, He does not ignore him.
For by continuing Elihu’s essential argu-
ment and endorsing his judgments con-
cerning  both Job (ef. 32:2 and 40:8)
and the friends (cf. 32:3 and 42:7TH#]),
the Lord owns Elihu as his forerunner.

B. The Voice of God. 38:1—41:34,

The verdicts passed on Job by men
had darkened the way of wisdom until
Elihu spoke. That way is now fully
illuminated by the Voice from the
whirlwind., 1t is eminently appraprie
that the Lord's approach to Job is i
the form of challenge. So also he had
confronted Satan (cf. 1:7,8; 2:23]
God challenged both Satan and Jols
by confronting them with his wondrous:
works. And since Job himself is the di
vine work by which Satan was chal
lenged, it is through the success of this
challenge to Job that God perfects the S
triurnph of his challenge to Satan. Gods
challenge to Job proceeds in two stage
(38:1—40:2 and 40:6—41:34), with &
pause midway, marked by Job’s initig
submission (40:3-5).

1) The Divine Challenge. 38:1—40:2

38:1.3. Out of the whirlwind {v. 1},
This characteristic vehicle of theophany
{cf. Ps 18:7f.; 50:3; Ezk 1:4,28; Nah
1:3; Hab 3, Zech 9:14) was such as to
dramatize the spoken revelation it accom:
panied. Who is this that darkeneth coun-
sel (v. 2). The absurdity of Job's eriti-
cism of God’s connsel lies in their 1
spective identities. The creature ernitip
of the Creator! Gird up now thy lin
like a man (v. 3a). The imagery of the
divine challenge is drawn from the popu
lar ancient sport of belt-wrestling. The
figure is especially suitable in this e
text becanse belt-wrestling was also usal
as an ordeal in court, and it is by ordesl



that Job's case is being settled,
38:4-39:30. The ordeal to which the
Creator challenges his creature is a
test of wisdom. Many of God’s ques-
lions deal with executive power, but
the OT concept of wisdom includes the
craftsman’s talent. Attention is drawn
‘to the Creator’s unsearchable wisdom
~everywhere displayed—on the earth (38:
' 421), in the heavens (38:22-38), and
i the animal kingdom (38:39—39:30),
the sequence of narration being, in main
“outline, the same that this Speaker
“adopted in Genesis 1. Job becomes in-
treasingly impressed with the immensity
“of his own ignorance and impotence.
38:4-21, Where wast thou (v. 4a).
ob's knowledge of the earth suffers
from his spatial and temporal limitations.
' This section opens and closes with ref-
erences to Job's nonexistence at creation
(w. 421; cf 12; contrast “Wisdom”
in Prov 8:22fF.), Hence his ignorance
ol how the earth was founded (Job
88:4-7) or the sea bounded (vv. 8-11),
of how earth’s days are rounded by the
eyele of dawn and darkness (vv. 12-15,
18-21). Neither has Job sounded the
depth of the sea nor measured the
breadth of the land (vv. 16-18).
38:22-38. Canst thou set the dominion
thereof in the earth? (v. 33h) To qualify
as director and judge of man's life on
eurth, one must be able to govern the
heavenly bodies that rnle the earth (cf.
Cen 1:14-18). Note the repeated men-
tion of the influence of the atmospheric
and astral heavens on earthly affairs
{Job 38:23,26,27,33,34,38). But Job has
no control over the waters above as
to whether, where, when, or how they
will precipitate. The lightning will not
present itself before him like an obedient
servant {v. 35)}; nor has hc the re-
motest influence upon heaven’s seasonal
signs (vv, 31,32),
- 38:39-39:30. Again in this section
on animate creation, the purpose is
1o convince Job of his incompetence for
the role of world governor, while mag-
nifying the wisdom of Him who actually
is creation’s Ruler (cf. 12:7}. The crea-
five and providential activity of God
embraces wild creatures beyond muan’s
eontrol, just as, in the inanimate sphere,
1t embraces the wilderness beyond man’s
acquaintance (cf. 38:26,27), Lions and
mvens are not available or likely sub-
Jects for man's charities (38:39-41), nor
& wild goats for the solicitous care of
animal husbandman (39:1-4). Man

JOB 38:4—40:9

carmot bring the elusive wild ass (39:
5-8) and untamable wild ox (39:9-12)
under his yoke. Even the stupid ostrich
scorns the proud horsemen {39:13-18),
while the horse, in turn, scorns the human
battle host and the boast of Lamech (39:
19-25; cf. Gen 4:22-24). The final vignette
directs Job's eyes on high, toward his
Creator’s throne—to the raptorial hawk
and eagle, wuiting to be called by Gad
to His judgment feast, with its prey
of rebel men, kings and captains, horses
and riders together (Job 39:26-30; cf.
Ezk 39:17; Rev 19:17f.). Here is the
ultimate vanity of all the efforts of hu-
man wisdom—that man is reduced to
food for the subhuman creation. “Gad
hath chosen the foolish things of the
world to confound the wise” (I Cor
1:27a), Even the wildlings laugh at
man’s cultural strivings (vv. 7, 18, 22).

40:1,2. Will the ecritic contend with
the Almighty? (v. 2a)} The first “fall”
of the wrestling ordeal is about to be
decided. God demands that Job admit
defeat. This would be still clearer ac-
cording to a reading reflected in some
ancient versions: “Will the contender
with the Almighty yield?”

2} Job’s Submission. 40:3-5.

Behold, I am of small account (v, 4a,
ASV). The Creutor’s surpassing wisdom
has been so effectively impressed on Job
that he will not fnrther dispute God’s
ways as he had once and again (v, 5).
Far less will he approach God as a prince
(ct. 31:37). Job’s practice begins to
adorn again the doctrine of wisdom he
has confessed (cf. 28:8).

3) The Divine Challenge Renewed.
40:6—41:34.

40:6,7. An aim of belt-wrestling was
to strip the opponent of his belt, but
a contest was not always terminated by
one such “fall.” Thus Job is, in a figure,
to fasten on the belt again and renew
the ordeal. His initial submission (40:
3-5) was good but only the beginning
of his repentance. He must recagnize
not only the unreasonableness but also
the sinfulness of criticizing the Almighty.

40:8-14, Hast thou an arm like God?
(v. 9a) The redemptive power of God
by which he saves his people and judges
their enemies is often pictured as an
outstretched arm and a mighty hand
{cf. v. 14b). Job’s criticism of God’s
government, especially his boast that he
will overcome the Lord’s imagined op-
position to his justification, was, in
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JOB 40:10—42:1

principle, a usurpation of the divine
prerogative of world government, a
lusting after godlike knowledge of good
and evil (ef. Gen 3:53), a self-deifica-
tion. Let Job prove his ability to execute
tbe sentence of condemnation against
wicked men, whose prosperity seems to
him unjust (Job 40:10-13}. Then God
will worship at the cult of Job, ac-
knowledging that he possesses the di-
vine power of redemptive judgment
whereby he can justify and save him-
self {v. 14),

40:15—41:34. (Heb. text, 40:15—41:
26). Since Job obviously cannot ascend
the heavenly throne to try his hand at
judging the wicked, God proposes a
more feasible test, The motif of the deity
commissioning an animal champion to
battle a human hero is paralleled in
ancient mythology. (Cf. Gilgamesh Epic,
in which Ishtar sends the bull of heaven
against Gilgamesh.) In Mesopotamian
art, moreover, the bull of heaven is de-
picted wearing the wrestling-helt. Behe-
moth (40:15f.) is commonly identified
with the hippopotamus; leviathan (41:
1 ff.; Heb. text 40:25.), with the croc-
odile. These two are found together in
Egyptian art, It is not necessary to dem-
onstrate the presence of hippepotamus
or crocodile in the Jordan area of old,
since gyardén (40:23b) is apparently a
common noun meaning “river’ (cf. the
parallel in v, 23a). Many other identifi-
cations have been suggested; recently,
for example, of behemoth with the croco-
dile and leviathan with the whale. If
behemoth can successtully be identified
as a crocodile (cf. 40:17,24a, Heb.}, it
ought to be considered whether the entire
passage describes only one creature, i.e.,
leviathan. The designation behemoth,
taken as a plural intensive, “the beast par
excellence,” would be an epithet like
chief of the ways of God (v. 19a}. Note
the similar supreme claims made for
leviathan (41:33,34). Certain descrip-
tive details do not fit any real creature.
This has led to the view that not zoo-
logical creatures are intended but mytho-
logical chaos monsters conceived along
the lines of stylized hippopotamus and
crocodile, Then 40:15ff. would be a
symbolic elaboration of the preceding
challenge to quell rebellious proud men
(40:9-14). Compare the use of the
dragon symbol for Satan in Revelation.
How appropriate would be an intima-
tion to Job that his wrestlings were with
the prince of proud rebels!

Contextually suitable as this mythical
interpretation is, the passage is more
naturally understood as a picture of real
creatures painted with some highly fig-
urative strokes (e.g., 41:19fF,). Note espe-
cially that God presents behemoth as
one which I made as I made you (40
15b, RSV). Here indeed is the point
of the passage: Job is to discover from
his inability to vanquish even a fellow
creature the folly of aspiring to the
Creator’s throne. The a fortiori conclu-
sion becomes explicit in 41:10b; Whe
then is able to stand before me? The
absolute divine transcendence contra-
dicts Job's assumed right of claim against
God because it precludes the possibility
of Joh's having given anything to Ced:
Who hath first given unto me, that I
should repay him? Whatsoever is under
the whole heaven is mine (41:11, ASV).

Since the occasion of this extended
demonstration of God’s power is his
engaging Job in a court ordeal, the
demonstration is clearly offered as a de-
fense of God's justice. Accordingly, it
is introduced by the question; Wilt thou
also disannul my judgment? wilt theun
condemn me, that thou mayest be right-
eous? (40:8; f. 38:2) Not that the at-
tribute of justice can be abstractly de-
duced from that of omnipotence. Atten-
tion is rather directed to the mighty,
divine works as compelling witnesses to
God—not just to one attribute but to
God himself; the God who has revealed
himself to man from within and with-
out, by general and special revelation;
the living God, infinite, eternal, and un-
changeable in his being, wisdom, powe,
holiness, justice, goodness, and truth; the
God whose veracity and justice were the
presupposition of Job’s trial by ordeal,
who swears by himself because he can
swear by no greater.

IV, Confession: The Way of Wisdom
Regained. 42:1-6,

42:1-6. This confession is the counter-
balance to Jab’s complaint {ch. 3). I
acknowledges the sinful rebelliousness
which began with that complaint. It i
not an admission of sins prior to his
sufferings such as would support the
friends’ accusation. By this unreserved
commitment of himself to his Lord, a
commitment made while he was still in
his sufferings, not having received either
explanation of the mystery of the past
or promise for the future, Job shows
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himself a true covenant servant, ready
to serve his God for nought. The con-
fession therefore marks Job's final "bruis-
ing” of Satan, the final vindication of
Cod’s redemptive power.

No purpose of thine can be restrained
(v. 2b, ASV). This is not bare resigna-
tion under omnipotent pressure, but
praise of the living God and a trusting
acquiescence in his wise purposes. In
42:3a4 Job quotes God’s words (cf.
38:23b; 40.7), directing their convict-
ing light upon himself, and then re-
sponds, “I am the man” (42: 3b,5,6).
Things too wonderful for me (v. 3¢). Fi-
nite man may not pose as final arbiter, for
in God and his ways there is mystery
beyond human comprehension. But now
mine eye seeth thee (v. 5b)}. For the
contrast between hearing and seeing in
relation to knowledge, see 26:14; 28:21-
27. No form of God had appeared in the
whirlwind;: but the revelation of the
Voice had been a transforining experi-
ence, illuminating all other divine reve-
lation, whether general or such earlier,
special revelation as had been trans-
mitted to Job. By this new light Job
finds again the way of wisdom. Where-
fore I abhor myself, and repent in dust
and ashes (v. 6). Godly hatred of his
own defilement Js the natural accom-
paniment of the believer’s confrontation
with his holy Lord (cf. Isa 6:5). The
philosophical Why? has not been an-
swered, but God, by the condescension
of his coming, has assured Job of his
gracious concern. That is enough for Job,

V. Restoration: The Triumph of Job’s
Wisdom, 42:7-17.

A. Job's Wisdom Vindicated. 42:7-9.

The Lord works deliverance from Job's
evils in the reverse order of their incur-
mence and in the obverse order of their
gravity. Job's false sense of God's
estrangement had been the first evil cor-
rected. Now the defamation of Job's
name among men is dealt with, and
afterwards family and wealth are re-
stored.

Ye have not spoken of me the thing
that is right, as my servant Job hath (v.
Te, ASY). 1f ’élay were translated unto
me, there would be a clear reference to
Job's confession. But even it it is truns-
lated of me, it seems necessary to think
primarily of Job’s confession and the
friends” lack of such repentance in re-
sponse to the theophany. For in terms

JOB 42:1-17

of the theology expressed in their debate,
the difference between them was merely
one of degree. The words of all of them
were in part censurable. Agreeably, the
remedy is that Job should mediate for
them in offering sacrifice, which was a
mode of expressing public repentance in
OT times {v. 8). The proportions of the
offering were commensurute with the
status of the offenders and the solemnity
of the occasion (cf. Num 23H.).Hjob
is vindicated and the friends are rebufled,
but in such a way that the friends are
forgiven by Job as well as by God. For the
very form of Job’s vindication is the privi-
lege of praying for those who have de-
spitefully used him {cf. Ezk 14:14-20),
God’s vindicatory acknowledgment of
Job as my servant answered to Job’s
faith in his heavenly Kinsman and an-
ticipated the eschatological, “Well done,
goad and faithful servant” (Mt 25:21
f£.). Further, it was the confirmation of
God’s original boast to Satan (Job 1:
8 2:3) and so crowns His triumph over
the evil one.

B, Job's Wisdom Blessed. 42:10-17.

Religion is not a means to prosperity
as an end. But God's creation is good,
and the inheritance of the earth promised
to the meek is an integral part of the
total beatitude of the whole man, As the
book of Job itself teaches, in this world
piety and prosperity are not invariably
companions, But under the government
of the righteous Creator, righteous men
must ultimately be given beauty for
ashes. The life of Job was shaped by
God to be a prophetic sign of “the end,
of the Lord” (cf. Jas 5:11) for the
greater encouragement of the righteous
in that early period ol redemptive revela-
tion when the end was yet very far off
(cf. Enoch’s rapture, Gen 5:24).

Significantly, the turning point in Job's
external circumstances, his deliverance
from the hands of Satan, was mnurked
by the act in which he spiritually exem-
lited the righteousness of God’s king-
gom (cf. Mt 6:33) and ceremonially
typified the Messianic sacrifice which
establishes that righteousness (Job 42:
10). The double blessing (v. 10b; cf.
Isa 61:7;, Zech 9:12) extends to Job’s
property {Job 42:12) and family (vv.
13-15), for the dead children are still
Job’s in his hope of immortality (cf. also
v, 18b). Possibly the prolongation of
his life to patriarchal fullness (vv. 186,
17, cf. Gen 25:7,8;, 35:28,29) is a
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JOB 42:17

doubling of a previous seventy years
(cf. Ps B0:10). It certainly sugrests the
recovery of health, as the daughters’ in-

heritance among their brothers (Job 42
15b) suggests the restoration of Job's
earlier family felicity.
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